VIA CRUCIS
Good Friday, April 15th, 2022
Stations of the Missionary Cross
Mission San Gabriel Arcángel, San Gabriel, California
Good afternoon. On behalf of the Los Angeles Catholic Worker community, we are so grateful that you
have created a space to join us this afternoon.
The Los Angeles Catholic Worker has been doing this modern-day retelling of the Stations of the
Cross for 45 years now. For those new to the Stations of the Cross, this tradition invites us to follow
and walk with Jesus of Nazareth in his final hours leading to his execution. For the L.A. Catholic
Worker, the Via Crucis (literally “the way of torture”) serves as a reminder of the many ways that Christ
is still crucified in our world today, sometimes by the very institutions that bear his name. We gather to
remember, to repent, and to recommit ourselves to the radical work of liberation as Christ called all
people to, roughly two millennia ago.
Historically, these stations have made space to remember the broad spectrum of violence done by
and in connection to U.S. empire: war, incarceration, displacement, and so much more. And though
this moment is fitting for another Anti-War Stations of the Cross that looks at the violence in Ukraine,
we are called to consider another, older war.
Seven months ago, the Archdiocese of Los Angeles began a Jubilee Year to celebrate the 250th
anniversary of the founding of this Mission San Gabriel Arcángel. With a commitment to moving
“Forward in Mission,” they have pursued a sanitized remembrance of those 64 years without any
willingness to consider an apology for our participation in the violence of colonization or to make repair
for the harms of that history. Two years of planning and no room could be found for truth telling and an
exploration of culpability. So, we too heed the same call St. Francis heard from God: “Go and repair
my house which, as you see, is all falling down.” And we heed the call of Native leaders like Dr.
Jonathan Cordero who has said that an apology from our Church means little if it does not first
acknowledge the truth, the wrongs done. And so we gather during this Lenten season, where Christ
invites us into honest self-reflection, prayer, and repentance, to model for our Archdiocese what it
could look like to name some of the wrongs of our past.
We do not know how we will be received here today, as we heard no response from our letter to the
pastor of this parish. But we continue believing truth telling is a necessary act. And the truths and
quotes we will share today come directly from the friars, soldiers, government officials, and visitors
who came to San Gabriel Mission specifically, or the missions in general, or scholars who have
committed themselves to telling the story of this mission system.
And so we gather today to remember our savior, a man who was dragged through imperial systems of
death because his vision and values were not compatible with theirs. We gather to remember how this
beloved of God faced violence and threats of violence because he would not simply do what Empire
wanted. We gather to name the ways our Church has been complicit in the same. Let this serve as a
warning for the content we will hear today as these missions were home to many forms of violence
that will be named today.
Today’s stations juxtapose Jesus’s life and passion with the brutal missionary history of settler
colonialism throughout the mission system of Alta California. This year, our Church has already
offered countless spaces to celebrate and uplift the parts of the missions and missionaries that they
believe are worthy of our consideration. We gather today to reckon with the less affirmable history, to
ask hard questions, to listen to painful stories, and to consider our grave mistakes. We come not
believing that any of our efforts are perfect but rather that our God is a God of mercy who simply asks

us to name our wrongs and pursue amends. And though no solution can come without the voices of
those harmed by our missions, we continue our part today.
As we walk through these Stations of the Missionary Cross, we invite anyone interested to follow
along with the script you’ve been handed or that has been put in the Zoom chat or linked on our
Facebook page. There will be opportunities, also, for your participation. So, we invite you to read out
the parts of the script demarcated in BOLD, CAPITALIZED LETTERS, if you are so inclined. And so
we begin.
WE GATHER AND WE REMEMBER.
We gather today to remember that on this day 2000 years ago, another human, Jesus of Nazareth,
was dragged through courts and courtyards and jails, condemned to die by the religious and political
authorities of his day. His crimes:
-

proclaiming a real Year of Jubilee that sought to restore relationships, redistribute the land,
and set all oppressed people free,
exposing their policies of death and oppression,
teaching a path of healing and compassion,
placing the humble and the outcast at the center of God's kin-dom,
daring to walk a path in direct opposition to power and empire.

WE GATHER AND WE REMEMBER.
We remember that we, as people of faith and citizens of this occupied land have been and continue to
be complicit with Empire, with Christ's and Native peoples’ sufferings, by our silence, our participation
in efforts to erase indigenous people, our presence on stolen land, and our unwillingness to seek
reconciliation and repair for the harms done to the stewards of this land.
WE REMEMBER AND WE REPENT.
JESUS STOOD UP TO READ THE LESSON AND WAS HANDED THE SCROLL OF THE
PROPHET ISAIAH. HE OPENED THE SCROLL AND FOUND THE PASSAGE WHICH SAYS, "THE
SPIRIT OF THE LORD IS UPON ME BECAUSE HE HAS ANOINTED ME; HE HAS SENT ME TO
ANNOUNCE GOOD NEWS TO THE POOR, TO PROCLAIM RELEASE FOR PRISONERS AND
RECOVERY OF SIGHT TO THE BLIND; TO LET THE BROKEN VICTIMS GO FREE, TO
PROCLAIM THE YEAR OF THE LORD'S FAVOR."(Luke 4: 18-19)
So we pray:
Creator, grant that as we walk with your beloved today, that our eyes and our hearts be opened. Give
us the grace to stand with you amongst the Tongva, Gabrielino, Kizh, Fernandeno Tataviam,
Ventureno Chumash, and all indigneous communities who have faced violence from our people and
communities of faith. Give us the courage to reject the path of Empire and demand the path of life.
AMEN.
*******
The First Station: Jesus is Condemned to Death
We adore you O Christ and we praise you.
BECAUSE BY YOUR HOLY CROSS YOU REDEEM THE WORLD.

A simple carpenter is condemned to death in the highest chambers of the land: in the temple
precincts, in the palace of the King. He is labeled an agitator, a traitor, an enemy of the country
because of his words and actions. He is convicted and sentenced to die because the laws of the land
permit nothing less than execution for someone who calls themself “King.” The laws, once again, are
crafted not to serve life, but to protect the interests of those who hold power, influence, and control.
The chief priests and teachers of the law have decided his crucifixion is necessary, and his death
required, so as to accomplish their larger goals. Only the will and structures of power are sacred.
Our journey begins here, outside of the Mission San Gabriel Arcangel rectory. It is not within the
confines of the full community that our Church often determines its direction and values. It is not with
the voices of all the faithful, grounded in the lived reality of all people, that our Church discerns
Christ’s will. Too often, this is done in closed rooms, in spaces off limits to our sensus fidelium.
Just as Christ fell victim to the “laws of the land,” so too our Church has crafted and wielded
theological understandings and justifications that carried the full weight of the papal office and that
have denied the sacredness of life, the dignity of every created person, and the rights owed to them
by religious and political institutions.
Dum Diveras, a 1452 papal bull, gave permission to the Portuguese crown “to invade, capture,, and
subdue all [Muslims] and pagans…and other enemies of Christ…and reduce their persons to
perpetual slavery…and to convert them to his and their use and profit.” Romanus Pontifex, a 1454
papal bull, allowed Catholic nations to expand their dominion over “discovered” land and enslave any
native, non-Christian “pagans'' so as to achieve “the salvation of all…and obtain pardon for their
souls.” Inter Caetera, a 1493 papal bull, offered spiritual validation for European conquest to support
the spread and increase of the Catholic faith and Christian religion.
Each of these documents closed with a clear warning: “Therefore let no one infringe or with rash
boldness contravene this our…will. But if anyone should presume to do so, be it known to him that he
will incur the wrath of Almighty God and of the blessed apostles Peter and Paul.” Thus people like
Zurara, Prince Henry’s historian, despite being troubled by the inhumane treatment of enslaved
African bodies he witnessed, came to “accept these actions because Prince Henry had been affirmed
by the pope as one who operates under the authority and sanction of the Christian Church.”
Fortunately, our Church eventually recognized the errors of some of this logic. Sublimus Deus and
Pastorale Officium, a 1537 papal encyclical and apostolic brief threatened excommunication to those
who enslaved, stole property, or deprived the liberty of any non-Christian. Later that year, however,
Pope Paul III issued Non Indecens Videtur to annul the threat of excommunication because Charles V
of Spain, the Holy Roman Emperor, did not like the Pope’s encroachment on his “Imperial right to
colonization.” Just as Jesus was handed over for the right price, so too our Church was willing to
compromise its clarity of conviction to appease Empire.
Unsurprisingly, many kings and leaders would find workarounds for the systems of control and theft
they would impose. For though our theological justifications might shift on paper over time, rewriting
policies does not necessarily shift hearts, values, and practices.
Imagine if Rome had sought to justify the execution of Christ as a way to “save souls.” Too many
times our Church has crafted dysfunctional practices and policies derived from a diseased social and
spiritual imagination and understanding of the world. How are we to hold that 1500 years of prayer,
study, and Lenten remembrances led our spiritual ancestors to this theology? We were called not to
conform ourselves to this age but to discern what is the will of God, that which “is good, pleasing and
perfect.” Had we identified with the least and taken the Woes of Christ seriously, what might our
Church have become?

The people said of Jesus: "NAZARETH! CAN ANYTHING GOOD COME FROM THERE?”
We gather to remember Jesus’ life, a man from a “backwater” town, which was used to justify the
violence done to him. We gather to remember that Native communities have long been seen as
“backwater” peoples, a logic that has been used to justify the continued violence done to them.
WE REMEMBER AND WE LAMENT.
Today we remember that though these ideologies have become embedded in our hearts, culture, and
institutions, we can claim the promise of Resurrection if we so desire.
***
THE LORD OPENS THE INDICTMENT AGAINST THE ELDERS OF THE PEOPLE AND THEIR
OFFICERS: YOU HAVE RAVAGED THE VINEYARD, AND THE SPOILS OF THE POOR ARE IN
YOUR HOUSES. IS IT NOTHING TO YOU THAT YOU CRUSH MY PEOPLE AND GRIND THE
FACES OF THE POOR? THIS IS THE VERY WORD OF THE LORD, THE LORD OF HOSTS.
(Isaiah 3: 14-15)
*******
The Second Station: Jesus Takes Up His Cross
We adore you, O Christ, and we praise you.
BECAUSE BY YOUR HOLY CROSS YOU REDEEM THE WORLD.
A wooden beam, -- massive, rough -- is laid upon lacerated shoulders, sacred hands are bound in
place. His body, already, is a mass of wounds: blood streaming down his face from the crown of
thorns; skin ripped from his back, exposing raw flesh from the brutal lashings by the Roman soldiers.
Jesus' body -- the Incarnation, God become human-- has been mutilated beyond recognition.
We stand before this mill race, a mutilation of the already sacred. To bend nature to our will, to
lacerate, rip, and carve out according to our desires. A logic embedded in the Franciscan belief that
“the Mission lands had lain waste before the plough of Indian industry made them productive.”
The cross of Christ was the mutilation of a tree that had taken decades, if not centuries, to mature. But
execution, too, was a system hundreds of years in the making, perfected and refined over the course
of power’s self-adoration.
Similarly, from the 15th century onward, the Mission system was an enterprise refined by Spain to
expand their power. So when Native people stepped onto the Missions of Alta California, they were
experiencing a system that had perfected the way to get what it wanted. Thus the actions of the
mission were not accidental, they were calculated, tried, and tested: “They [the missionaries]
regulated their work according to the well-tried regulations laid down by the missionary College or
Seminary of San Fernando, in Mexico…”
To effectively expand their empire, they sought to lure people in. Everything “was being done at said
rancho for the purpose of pleasing, attracting, and winning the affection of the pagans for Christianity.”
The Missionaries had learned that clothes and beads were enticing items for many Native people and
so offered them freely and strategically upon first contact. “The whites made them a number of
presents prior to using any means to convert them…” So, too, the extravagance of the liturgy: “The
imposing ceremony, glittering ornaments, and illuminated walls, were well adapted to captivate…” So,

too, the promise of three meals may have enticed many: “so these Indians are wont to be collected
through the stomach.”
Fear was also used to trap the Native people. Near the start of the San Gabriel Mission, a soldier
raped the wife of one of the chiefs. As he sought revenge, the offending officer “leveled his gun…and
discharging the gun killed him [the chief].” The corporal “commanded the head of the savage to be cut
off and placed upon a pole in order to strike terror into the pagans. In the evening…he sent six
soldiers to the rancheria in order that the Indians might see that they were not dreaded and also in
order to tell them to remain quiet…” “One doesn’t need to control people by gunpoint,” Dr. Jonathan
Cordero of the Ramaytush Ohlone and Chumash tribes reminds us. “The process of intimidation and
creating a culture of terror is sufficient to control large populations of people.” These early acts of
violence served, like the torture and abuse of Christ, as an example to all who might dare resist. It is
no surprise then, that the men were lashed “exposed to the view of all their fellow citizens, that their
punishment may serve as an example.”
Just as Jesus’ was not the first crucifixion of the Empire, we remember that our spiritual ancestors
were guilty not of poor judgment but of perpetuating tried and true practices.
***
ARISE, O GOD, AND JUDGE THE EARTH; FOR THOU DOST PASS ALL NATIONS THROUGH
THY SIEVE. (Psalm 82: 8)
*******
The Third Station: Jesus Falls the First Time
We adore you, O Christ and we praise you.
BECAUSE BY YOUR HOLY CROSS YOU REDEEM THE WORLD.
There are so many “what ifs” from the passion of Christ. What if Pilate’s recognition - “I find no case
against him” - had led not to his complicity with death but instead to the exoneration of Jesus the
Christ? What if the angry crowd had instead asked for the life of Jesus? What if one soldier had
objected? Though it was inevitable that men would condemn the Son of Man to die, humanity fell as it
failed to recognize the God incarnate who walked amongst them.
As the institutional representation of Christ on earth, the Catholic Church has taken on the enormous
responsibility of putting to flesh the teachings, practices, and example of Jesus of Nazareth. Over the
course of its 2,000 years, it has stood in places that would fill Christ with pride just as it has pursued
paths that would break his most sacred heart.
What would have happened if our spiritual ancestors and their mission system had not become a
willing extension of political systems whose interests did not align with the kin-dom of God? What if we
had not “fallen” into the trappings of power and control, had not failed to recognize the full humanity of
Indigenous people all over this earth?
The friars of Alta California turned not to the “Mother of Sorrows” nor the compassion of Christ for
guidance, support, and protection but rather to the “soldados, with their cueras tightly buckled, shields
and muskets at the ready.” They sought to render “service to both God and King…” And when those
Native people began to flee from the missions, the friars petitioned the government to “take steps to
stop the disorder [of so many run-aways].”

Our Church, instead, wrapped the offer of faith in the mantle of empire, as an arm of the Spanish
imperial land (and people) grab, under the power of a gun. They permitted their churches to be
“occupied by a guard of soldiers under arms, with fixed bayonets…,” and for their mission to be driven
by the promise that if any who choose to live at the Mission “leave the rancheria they will be followed
and sought and then will be punished.”
Thus, the Church allowed Empire to use people of faith, our theology, and our labors for imperial
interests. More than the labors to prepare Native people to be “subjected to the Crown of Spain,” “San
Gabriel had to work its neophytes [converted Indians] overtime in order to satisfy the endless
demands of the whole military fabric of California for supplies of every description.”
What about our earliest spiritual ancestors, those whole communities who spread the Gospel at risk of
martyrdom by these same powers and principalities? This partnership with Empire suggested imperial
power was indispensable for the spreading of faith. And so our Church simply became a rubber stamp
for Empire, to be called upon to justify colonial desires without concern for those who were the victims
of this covetousness. Thus, these missions thought nothing of donating money both to Spain’s war
with England and to “sustain the conquest (of California).”
In choosing alliance with empire, the offer of faith could not yield acts of faith freely given. This also
obscured the eyes of the Church from prioritizing the impacts on the Indigenous of Alta California.
Rather than working, as the Lord did through Cyrus, “to loose the belts of kings,” our spiritual
ancestors added more notches to King Carlos III’s belt. It is not God, then who we put our trust in, not
God who helped “save the souls,” but rather the violence of Empire.
WE REMEMBER THE FIRST VICTIMS OF THE CITY OF ANGELS: THE TONGVA, GABRIELINO
CHUMASH, AND KIZH PEOPLES.
Spirit of Life:
OPEN OUR HEARTS TO THE LEGACY THAT WE HAVE INHERITED
Spirit of Life:
GUIDE US TO LAMENT AND REPENT FOR THE WAYS WE HAVE BOTH IGNORED AND
CONTINUED THIS TRADITION OF COMPLICITY WITH EMPIRE
Spirit of Life:
INSPIRE US TO TURN BACK TO GOD
***
THEN THE LORD SAID TO ME, “PROPHESY TO THE BREATH; PROPHESY, SON OF MAN, AND
SAY TO IT, ‘THIS IS WHAT THE SOVEREIGN LORD SAYS: COME, BREATHE, FROM THE FOUR
WINDS AND BREATHE INTO THESE SLAIN, THAT THEY MAY LIVE.’” SO I PROPHESIED AND
MY BREATH ENTERED THEM; THEY CAME TO LIFE AND STOOD UP ON THEIR FEET.
(Ezekiel 37: 7-9)
*******
The Fourth Station: Jesus Meets His Mother
We adore you, O Christ, and we praise you.

BECAUSE BY YOUR HOLY CROSS YOU REDEEM THE WORLD.
The mother of the Just One meets her son in the midst of his suffering. Flesh of her flesh, she suffers
the pain of his physical torments, the sword foretold by Simeon. Mary had long struggled to build a
world for her child that would take care of him: from the stable to the refuge found in a strange land.
Long before she was forced to bury her son, she rose to the pressures of parenting, of caring for her
community: visiting Elizabeth, offering sacrifice at the temple, sharing her faith. With a child seen as
contemptible in the eyes of men, Golgotha forces her to witness, once again, the humiliating
mistreatment of her son. This seems to mock the angel’s promise: “Blessed are you among women.”
Like Mary, Native women held important places in their communities. Within the confines of the San
Gabriel Mission, the women cooked and sang, gathered roots and prickly pears, played games and
danced. They sewed, spun spindles and wove wool, flax, and cotton on looms. They cleared weeds,
worked in the ditches or gathered in the crops. They even became teachers and midwives at a time
when neither Church nor state was ensuring these roles were appropriately filled.
But through the gaze of Christianity, under the values of this foreign imposition, they also became
victims of the wills of settlers who did not care to know them. Without consultation and often with the
padres’ contempt for these different cultural practices, these women became objects to lock away in
the monjério (the girls’ quarters), an act known to be more punishment than protection. They became
objects of desire and victims of physical and sexual violence. With a frequency that fostered routines,
they learned to flee into the thicket at the first appearance of the victimizers. These violent offenders
were never punished nor “corrected” by the padres as the Native people were. Instead the women,
considered contaminated, were “put through a long course of sweating, drinking of herbs,” and more.
It is not surprising, then, that women faced a disproportionate death rate upon entrance to the
Missions: “...as soon as they commit themselves to a sociable and Christian life, they become feeble,
lose weight, get sick, and die. This plague affects the women particularly, especially those who have
recently become pregnant.”
What must it have been like to carry a child into that world?
After Jesus spoke in the temple and the people of Nazareth took Him to the brow of the hill in order to
throw Him off the cliff, I can’t help but wonder what angry words and spiteful actions Mary received
from her neighbors. At the San Gabriel Mission, “When a woman had the misfortune to bring forth a
stillborn child, she was punished. The penalty inflicted was, shaving the head, flogging for fifteen
subsequent days, iron on the feet for three months, and having to appear every Sunday in church, on
the steps leading up to the altar, with a hideous painted wooden child in her arms!”
Is this truly an act befitting the mother of the King of Kings? Is this the mercy of God? Is this the
promise to scatter the proud hearted and to put down the mighty from their thrones? Is this the
commitment to fill the hungry with good things and to send the rich away empty? Is this the help
promised God’s servant? Like Rachel, I wonder if Mary wept for her child? If she refused to be
consoled? So too the mothers of the mission system, whose resilience and determination worked
tirelessly to meet the needs of their children in a world who saw all they had become as in need of
correction.
As the padres blamed these mothers for the deaths of their children, the truth is that these mothers
were the ones caring for and tending to the dignity of this community and the sacredness of their lives.
The Spirit of the Lord was surely upon them and so we ask for forgiveness.
For all the jobs Native women and two spirit people were forced to take on.

FORGIVE US.

For all the anxiety and fear that Native mothers had to hold as they awaited an uncertain future for
their families.
FORGIVE US.
For all the times mothers have felt the pressure to sublimate, hide, and ignore their cultures and roots
as the dominant culture sought to erase this beauty.
FORGIVE US.
For all the violence and death Native women experienced at the hands of a system our spiritual
ancestors had responsibility to control.
FORGIVE US.
***
A VOICE WAS HEARD IN RAMAH, SOBBING AND LOUD LAMENTATION; RACHEL WEEPING
FOR HER CHILDREN, AND SHE WOULD NOT BE COMFORTED, FOR THEY WERE NO MORE.
(Jeremiah 31: 15)
*******
The Fifth Station: Simon of Cyrene Helps Jesus to Carry His Cross
We adore you, O Christ, and we praise you.
BECAUSE BY YOUR HOLY CROSS YOU REDEEM THE WORLD.
Roman law gave Simon no choice but to oblige the soldiers’ demand to help carry Jesus’ cross for a
short period of time. In some ways, Simon was complicit in the violence of the state. But Simon’s story
may be more complicated than that. Like all people invited into complicity with empire, one can be a
willing participant, but one might also find ways to engage in acts of resistance alongside our reluctant
complicity.
Simon was passing by on his way from the country. Witnessing state murder was likely not his aim
that day. And so when he is permitted to approach Jesus, something the soldiers were quick to deny
to others, he approaches not as a man seeking crucifixion but as a human. He is someone willing to
release Jesus of the burden of carrying a crushing cross after hours of torture. He is a person willing
to walk behind Jesus (when he surely could have passed Jesus’ weakened body), delaying the
execution the state was committed to, and giving Jesus time to gain back some strength for his final
acts on the cross: radical forgiveness, total communion, and collective liberation.
We stand today before this beautiful tree, a tree whose roots have no commitment to preserving this
building nor this mission system. With small acts of upheaval and defiance by those within the mission
and political systems of the time, many complicit actors also found ways to chip away at the
foundation of a structure and a logic that went in the face of the Gospel. Without trying to erase their
complicity with this system of harm, it is important to note the many priests, friars, governors,
theologians, and historians of the time who - intentionally or not - betrayed the very systems they were
uplifting and working within.
From the 15th through the 19th centuries, Franciscans like Bartholomé de las Casas, José María
Fernández, and Antonio de la Conceptión Horra, and Dominicans like Antonio de Montesinos named
the abuses of the missionary endeavor as they participated in it or existed alongside it: “Your
Excellency, I would like to inform you of the many abuses that are commonplace in that country. The
manner in which the Indians are treated is by far more cruel than anything I have ever read about. For
any reason, however insignificant it may be, they are severely and cruelly whipped, placed in
shackles, or put in stocks for days on end without receiving even a drop of water.” It is no wonder why
Native people fled the mission, Friar Fernández wrote, “It is due to the terrible suffering they
experienced from punishments and work.”

So, too, some of the Spanish political elite (Governors of California Diego de Borica and Pedro Fages)
recognized the problems with the lived reality of the mission system: “Generally the treatment given
the Indians is very harsh. At San Francisco, it even reached the point of cruelty,” Governor Borica
wrote. Fages went even further, “The unhappy treatment which they [the Franciscans] give the Indians
with whose care they are charged renders the Indian’s fate worse than that of slaves.”
We remember that all of us, like Simon, are somehow complicit with Empire. But we celebrate the
ways many learn and commit to changing their legacy, to modeling a different path forward. Though
today many hide behind excuses for our spiritual ancestors, we remember those who showed a
different logic was possible for our Church. We remember with gratitude those who say no, despite
the consequences: those who seek to address conflicts without the support of state-sanctioned force,
those who consider the impact their lives and choices have on others, those who stand with their
neighbors so that all may remain held in dignity.
***
BROTHERS AND SISTERS, IF ANYONE IS CAUGHT IN ANY TRANSGRESSION, YOU WHO ARE
SPIRITUAL SHOULD RESTORE THEM IN A SPIRIT OF GENTLENESS. KEEP WATCH ON
YOURSELF, LEST YOU TOO BE TEMPTED. (Galatians 6:1)
*******
The Sixth Station: Veronica Wipes the Face of Jesus
We adore you, O Christ, and we praise you.
BECAUSE BY YOUR HOLY CROSS YOU REDEEM THE WORLD.
Sometimes it is only when we are confronted with opposing extremes, faced with contradiction, that
we can really see what is really going on: A mob of people wishing for crucifixion juxtaposed with a
single woman, a second class citizen, placing a cool, moistened cloth against the blistered forehead of
a brutalized man. Only by looking at both can we understand either.
It was not just those with social power who resisted the systemic harms of the mission system. In
Jesus’ walk towards death, this stranger, who knew what it was like to be thrown away by the
structures and institutions around her, resisted the soldiers’ dehumanizing efforts to expedite Jesus’
execution. We recall the times in the Gospels when women were thrown away - the Syphophenean
woman (“It is not good to take the children’s bread and throw it to the dogs.”), the woman caught in
adultery (“Teacher, this woman was caught in the act of adultery.”), the Samaritan woman at the well
(“his disciples returned and were surprised to find him talking with a woman”). Just as Veronica
resisted systems of dehumanization around her, so too did the Native peoples across the mission
systems. There is no shortage of stories documenting the resistance and revolts of the first stewards
of this land. Even before the Franciscans had selected the site for this fourth mission, Native people
“attempted to prevent the founding of the [San Gabriel] Mission.”
Today, we remember the “story of a remarkable Gabrielino Indian woman, Toypurina”, the only woman
in the colonial records of Alta California known to have led a revolt against the padres and soldados of
any mission. In choosing complete defiance, historians have articulated “she deserves to be
remembered” “in all the wild majesty she possessed and exerted.”
We remember Toypurina and the resistance of so many Native communities not to celebrate violent
resistance but to honor the courage of so many Native peoples who, despite being threatened with

rifles and cannons and almighty God, refused to simply acquiesce to the Mission system. The many
who, like Toypurina, sought to “inspire [other Natives]... not to quell at the sight of Spanish sticks that
spit fire and death, nor retch at the evil smell of gunsmoke” but to push back so as to “be done with
you white invaders!” We remember that it is less the responsibility of settlers to judge the responses of
occupied and entrapped people than it is to respond to the harms of our spiritual ancestors.
When Toypurina came with 18 people, she went into the bedroom of the friars, not the soldiers. At her
trial, she articulated her fury at “the padres… for living here on my native soil…for trespassing upon
the land of my forefathers and despoiling our tribal domains.’” I wonder what this says about our
spiritual ancestors?
I also cannot help but wonder if the soldiers and friars were transformed, even slightly, by Toypurina’s
act of desperation and compassion, reminded of their own humanity, though they would continue her
sentencing. I wonder if those present recognized “one may almost commiserate with this disgruntled
Gabrielino,” and if that changed them. Our political and religious leaders, like us, have the chance for
continued transformation.
As Thomas Workman Temple II reflected on her trial, “She had the courage to tell the invader that she
resented his intrusion... How clearly she voiced the universal lament of the dispossessed. Her enmity,
no longer dormant, had burst with violence against these 18th century ‘Liberators.’ How well she
presaged the ultimate fate of the Gabrielinos and spoke for all future masters of California… Even
today, we feel the encroachment of that ever swelling tide of western migration too well not to
appreciate Toypurina’s words.”
Today, we stand here, outside a building that housed the Dominican sisters for many years. We
sisters, like Veronica, are discerning how to resist systems of injustice. As we discern what to do with
our motherhouse, situated on Ohlone land in the Bay area, we have been inspired by the spirit of
repair to return to these original stewards the land (and occupying buildings) that were once theirs.
May we have the courage of Rachel, and Esther, and Suzanna, and Shiphrah, and Puah, and Rahab
and Ruth and so many others who’ve resisted power, resisted Empire, resisted the dehumanization
they were called to.
We remember that simplified notions of history told from the perspectives of the powerful do not often
reveal the fuller stories we must hear.
GOD, GIVE US THE PERSISTENCE TO SEEK COMPLICATED ANSWERS AND HARD TRUTHS.
We remember that we are called to move with wisdom and discernment.
GOD, HELP US TO MOVE MORE WITH COMPASSION AND AWE AT ALL THAT NATIVE
COMMUNITIES HAVE TO HOLD, THAN IN JUDGMENT OF HOW THEY HOLD THEM.
***
ESTHER… WAS SEIZED WITH A DEADLY ANXIETY AFTER HEARING OF A PLAN TO DESTROY
HER OWN PEOPLE… SHE PRAYED TO THE GOD OF HER PEOPLE AND SAID, “O GOD, YOU
ALONE ARE MY GOD. HELP ME… EVER SINCE I WAS BORN, I HAVE HEARD OF YOUR
WONDERFUL DEEDS AND FULFILLED PROMISES TO OUR PEOPLE. BUT NOW THERE ARE
THOSE WHO ARE NOT SATISFIED TO HAVE OPPRESSED US INTO BITTER SLAVERY, BUT
THEY ARE COVENANTED TO DESTROY YOUR PEOPLE… MAKE YOURSELF KNOWN IN THIS
TIME OF YOUR PEOPLE’S AFFLICTION. GIVE ME COURAGE, O GOD OF ALL GODS, AND
TRUE KEEPER OF ALL REALMS. PUT ELOQUENT SPEECH IN MY MOUTH WHEN I ENTER
THIS LION’S DEN, THAT I MIGHT PUT AN END TO THEIR PLOT. HOLY ONE, YOU ARE

ALL-PREVAILING, LISTEN TO THE CRY OF THOSE DRIVEN TO DESPAIR. DELIVER US FROM
THE POWER OF EVIL, AND FREE ME FROM MY FEAR!” (Est. 12-30)
*******
The Seventh Station: Jesus Falls the Second Time
We adore you, O Christ, and we praise you.
BECAUSE BY YOUR HOLY CROSS YOU REDEEM THE WORLD.
There are no more Simons or Veronicas to comfort him. Abandoned by his followers, his neighbors,
and the whole society in which he had been a resident and citizen, he is left to stumble the way of the
cross, he is forced to suffer in isolation.
It is no wonder Jesus falls a second time. After praying through the night in Gethsemane, he was
seized by armed guards and dragged away. How could one sleep in the inhumane conditions of a jail
cell? What thoughts must have been running through His head as He imagined what awaited Him?
And He has been laboring for hours now, forced to work under inhumane conditions towards the
hopes of Empire. Weakened by the heavy weight of the cross after a night punctuated by torture, one
can only imagine the exhaustion that settled in before he fell to the ground this second time.
Though the self-flattering remembrance of the mission system names the conversion of the Native
people as the primary goal of this system, there is no denying that these first stewards spent the
majority of their days laboring: as carpenters, masons, farmers, and more: “It is the hired Indian who
plows, sows, harvests, in a word does nearly everything.” Their compensation? “The Indian for his
labor is given his meals and a blanket.”’
It was the thousands of Native people at San Gabriel who did nearly all the work for the mission, but it
was also those same Natives who built El Pueblo de la Reina de Los Angeles. “The colonists that
came to California…were not fond of manual labor. They preferred to possess themselves of land
already cultivated, and therefore they sought to spare themselves by having the work done by pagan
Indians at a nominal cost.” Recognizing that “the pagans labor for one-half or one-third of the product,
they are constantly in the service of their masters during the time of planting and harvesting, while the
masters, some excepted, never put their hand to the plow or to the sickle.”
“Be it remembered, Fr. Zanches wrote under date of March 20, 1796, that the Indians will not always
be satisfied with limited rations, a cotton blanket, and a breechcloth.” This tragic exploitation is not
uncommon in our world. But it becomes something altogether worse when one considers the inability
for Native people to leave and the violence wielded over them when that labor did not meet
expectations. The term our world has for this brutality is slavery.
When Native people entered the missions, they became, for all intents and purposes, the permanent
property of the missions, such that when they left without permission and refused to return, Junipero
Serra made sure that a brigade was sent out to “search for my lost sheep.” The Friars promised the
Native people, if they left, they would be “followed and sought and then… punished.”
When the Natives did not go out to the fields, for whatever reason, some were denied rations and
others were “sentenced to be whipped for not going to work when ordered.” Alcaldes (overseers) were
given the responsibility, along with the Spanish soldiers and the Franciscans themselves, to control
the Natives and dole out punishments. The violence (and thus the fear of violence) was wielded at the
missions for a simple reason: “The majority of our neophytes have not acquired much love for our way
of life; and they see…their pagan relatives…enjoying complete liberty. They will go with them, then,
when they no longer have any fear and respect for the force…which restrains them.”

And finally, when the Natives died at the missions, the Padres celebrated. As Serra wrote, “In the
midst of all our little troubles, the spiritual side of the missions is developing most happily. In [Mission]
San Antonio, there are simultaneously two harvests, at one time, one for wheat, and of a plague
among the children, who are dying.”
As we remember this second fall of our Church - the enslavement of Native people - we do so in
between two buildings that represent this horrific exploitation. The Grape Vine Arbor, a historic tourist
destination, reminds us of the agricultural exploitation done to the Native people by the Friars. Too
often wine, the fruits of Native labor, was sent to dignitaries and military leaders or sold for profits that
went not to Native people but to buy items of extravagance: “a precious chasuble of gold brocade,
worked in red and purple; two chalises of silver and gold-plated; a ciborium of silver and
gold-plated…” The second building, La Casa Vieja de Lopez, erected during the mission days,
became the property of Don Juan Lopez, a settler to Los Angeles. This building reminds us of the
many ways the work and labor of natives were seized by settlers for personal gain.
Have we forgotten the plight of the Israelites, our own spiritual ancestors, who were forced into
slavery, put under the violence of Egyptian slave drivers, who were beat with whips and forced to work
hard, who built the Paroah’s cities of Pithom and Rameses? Let us remember, too, that Adam was
given the task of calling all of creation by their rightfulnames and so, too, must we call this fall of our
church, a mirror of the harms of Egypt, by it’s rightful name: slavery.
BREAK OPEN THE HEART OF YOUR CHURCH, LORD, TO FEEL THE HEARTACHE OF THOSE
WE HAVE CAST ASIDE AND EXPLOITED, TO LISTEN TO THEIR RIGHTEOUS ANGER, TO
ADMIT THE WAYS WE HAVE FALLEN SHORT OF THE LOVE YOU CALLED US TO.
Grant us the patience to do the hard work, open our eyes to our faults, strengthen our commitment to
restoring these relationships.
TODAY I CALL ON HEAVEN AND EARTH TO WITNESS AGAINST YOU: I AM OFFERING LIFE
OR DEATH, BLESSING OR CURSE. CHOOSE LIFE THEN SO THAT YOU AND OUR
DESCENDANTS MAY LIVE.
*******
The Eighth Station: Jesus Speaks to the Women of Jerusalem
We adore you, O Christ, and we praise you.
BECAUSE BY YOUR HOLY CROSS YOU REDEEM THE WORLD.
Jesus took time, amidst his suffering and walk to his death, to speak with these “Daughters of
Jerusalem.” “Do not weep for me,” he asks of them, “weep for yourselves and for your children.” He
reminds us that we cannot assume it will be someone else, or someone else’s children, who suffers.
And so we gather here, outside the San Gabriel Elementary School.
Amongst many of the Native communities surrounding the San Gabriel Mission, the care for children
was well documented: “parents love them to such a degree as can not be described; they are their
little idols.” This is a reverence and care so many parents know. Imagine, then, watching your beloved
trapped in a system that cares nothing for their physical lives but only their souls. It is one thing to face
violence and abuse yourself, but to watch your children suffer…

These children, just like ours, liked “drawing characters on the wall with carbon,” and “ought to have
the greatest care...in the school.” For the missionaries, though, this care meant “not to speak a word
which is not Spanish” just as it meant “not to spare any means that may help to success.” One cannot
help but imagine what the Friars meant when they said “any means”: “We succeed in amending them
by applying sometimes oil and at other times wine (i.e., persuasion and severity).”
The education of the youth was less important than the labor these youths could provide and the ways
the Missions could use them: “some of the Indian boys had begun to learn to write… Since laborers
were scarce, however, it was necessary to call on the boys for all kinds of work. The consequence
was that in six days they forgot what they had learned in four.”
The Native women faced such sexual violence, it was suggested that “every white child born them for
a long period was secretly strangled and buried.” (pause) Death continued to search out the children.
For venereal diseases which “the Indians knew nothing of” before “contact with corrupt soldiers”
quickly “spread among Indians…to such an extent that as soon as a child is born it already has…this
contagion.” Before colonization, 80% of Native children in California lived past the age of 16 or 17.
After the start of the Missions, given the impact of the conditions and contagions, Native mothers had
to bury 80% of their children before they were 10. Let those who, like Christ, see the beauty and
sacredness of children decry a system that did not care about life. Jesus knew that, though he was
the victim today, there would be others after them, the intended or accepted victims of empire.
****
WHEN AN ALIEN RESIDES WITH YOU IN THE LAND, DO NOT MISTREAT THEM. YOU SHALL
TREAT THE ALIEN WHO RESIDES WITH YOU NO DIFFERENTLY THAN THE NATIVES BORN
AMONG YOU; HAVE THE SAME LOVE FOR THEM AS FOR YOURSELF, FOR YOU TOO WERE
ONCE ALIENS IN THE LAND OF EGYPT.
(Lev. 19:33-34)
******
The Ninth Station: Jesus Falls the Third Time
We adore you, O Christ, and we praise you.
BECAUSE BY YOUR HOLY CROSS YOU REDEEM THE WORLD.
After the disciples denied, betrayed, and deserted Jesus, He was left to face the violence of empire
alone. Fatigue pierced Christ’s body from having walked this road of violence for so long. And as
exhaustion crept even deeper into his bones, and excruciating pain overwhelmed his senses, Jesus
fell the third and final time.
Catholics love the crucifix, but it depicts an inaccurate history. Jesus’ body is void of the lashings he
received and the dirt that would have clung to his sweat and tears as he stumbled upon the road.
Where is the old and new blood that would have been oozing from his body? Surely dragging a cross
down unpaved roads leaves the body bruised and swollen. Wouldn’t the crown of thorns have ripped
the flesh of his head? This is not the image of a body that truly suffered the unrelenting violence and
trauma of Empire.
So, too, the Native people of the California missions experienced an unceasing physical violence that
has been whitewashed by history. And not only did the friars permit and sometimes request this
violence, but at times they even offered tools of punishment and suggestions for how long the
punishment should last. Did they not remember the words of Christ, that “all those who take up the
sword will perish by the sword.”

We stand today before the image of the mission bell, an image and symbol that dots El Camino Real
roughly 585 times. It was a foreshadowing tool that many Native people lived in terror of, knowing that
the strike of a bell signaled a change that might bring more punishment. And it remains a haunted
vestige today, serving to celebrate the “destruction, domination, and erasure” of Native people as
Valentin Lopez, tribal chairman of the Amah Mutson Tribal Band reflects. These tools of mass
communication in the colonization and evangelization of Native peoples, Bernard Gordillo writes,
continue to re-inscribe historical violence for the California Indians today just as they likely fostered
fear in those of the Mission days.
The Native people faced violence from so many places at the mission.
WE REMEMBER “THE WRONGS SUFFERED FROM THE SOLDIERS” as the Padres frequently
documented.
WE REMEMBER THE VIOLENCE INFLICTED BY PADRE-APPROVED ALCALDES AND
OVERSEERS who “were…chosen from among the very laziest of the [Native] community… [because]
they took more pleasure in making the others work…”
AND WE REMEMBER THE VIOLENCE DONE BY THE FRIARS THEMSELVES: “Father Antonio
[Danti] hit him with a heavy cane.”
And this violence was not simply for grave misconduct: “Corporal punishment is inflicted on the
Indians of both sexes who neglect the exercises of piety, and many sins, which in Europe are left to
Divine justice, are here punished by irons and the stocks.” Native people faced physical assaults: for
being sick, for taking care of a sick child, for crying over the death of a loved one, for going in search
of more food, for not returning from their visit home, for not kneeling through the whole church service,
and on at least one occasion, when a friar doubted a couple had consummate her marriage.
LORD HAVE MERCY
And the array of violence the Natives had to live in terror of was just as wide: They faced whippings
and lashings with an “immense scourge of rawhide, about ten feet in length, plaited to the thickness of
an ordinary man’s wrist!” They were flogged, stretched out, and beaten with a cane. They were locked
into public stocks and irons or put in shackles and sent to the fields. They were given half rations or
simply left unfed. They had their hair clipped or eye-brows shaved off. They were sentenced to a life
of hard labor. They were exiled away from their family and incarcerated in the missions “calaboose.”
They faced public ridicule and were sometimes forced to have sex in front of the Father. They were
threatened with torture. Some were chased and caught “with the lasso,” only to be branded “with a
cross” or raped. And too many times, Native people were shot with musket balls. And let us not forget
the chief whose head was cut off and “placed upon a pole…”
CHRIST HAVE MERCY
But how did the Fathers see this array of violence? “Even the indispensable chastisements they suffer
are moderate, and inflicted by direction of the missionaries and in their presence.” Despite the
attempts of some Fathers to “remedy so great evils,” the violence did not stop and, standing “in loco
parentis,” failed to live up to “the rights and duties of parents regarding their children.”
LORD HAVE MERCY
***

THUS SAYS THE LORD: DO JUSTICE AND RIGHTEOUSNESS, AND DELIVER FROM
THE HAND OF THE OPPRESSION THOSE WHO HAVE BEEN ROBBED. AND DO NO
WRONG OR VIOLENCE TO THE RESIDENT ALIEN, THE FATHERLESS, AND THE
WIDOW, NOR SHED THE INNOCENT BLOOD IN THIS PLACE. (Jeremiah 22:3)
*******
The Tenth Station: Jesus is Stripped of His Garments.
We adore you, O Christ, and we praise you.
BECAUSE BY YOUR HOLY CROSS YOU REDEEM THE WORLD.
And so we encounter Jesus at this climactic moment, already vulnerable beyond belief, trapped in a
system He does not want with a cup that He prayed to his Father might be taken from Him. As if
enough hasn’t already been ripped from Him, the Empire demands more. And so the workers and
enforcers of the system set to work stripping Jesus of his seamless garment. As if the physical
violence of this Via Crucis was not enough, more is needed from the Word made flesh.
Naming the physical violence alone that was unleashed on Native people will never sufficiently
characterize the full violence and abuses done to them. The mission system also sought to strip the
Native people of many of the beautiful dimensions of their identity and history.
The friars sought to strip the Native people of their creator. Many at the San Gabriel Mission
articulated: “They believed in one God, the maker and creator of all things, whose name was (and is)
held so sacred among them, as hardly ever to be used.”
This creator was more than simply a Being removed from Native lives. “It is he who distributed to each
tribe its territory.” As the padres also stripped Native people of their land, they were stealing land given
to Native people by their creator. Because the missionaries saw the “large tracts of land never tilled
before had been rendered productive by the Indian converts under the supervision of the Franciscan
friars,” they stripped it away and claimed it for themselves.
But the friars did not stop there. Next they sought to strip away culture. The Native people had rituals
and practices for food, religion, marriage, dress, music, work, death and mourning, and so much
more. The Friars only saw these as inferior - “their songs are very pathetic” - as well as impediments
to be expelled: “Indians have some superstitions or rather some vain practices… but by little and little
we shall succeed in removing them.”
One way they sought to expel these practices was by stripping away Native languages. At the San
Gabriel Mission, native people spoke “four distinct idioms: One is called Kokomcar, the other,
Quiguitamcar; the third, [Corbonamga]; and the last, [Sibanga].” As fundamental roots in their
identities and communities, the Mission Fathers worked to turn Native peoples into Catholic, Spanish
colonists through a Castillian catechism: “..efforts should be made to have them speak Castilian,
inasmuch as all Indian languages are barbarous…,” even though some felt the Native people “had no
more idea that they were worshiping God than an unborn child has of astronomy.”
The aim was clear - the very things that undergird the Native identity had to go: “out of savage men
the missionaries have succeeded in making rational and decent people and good Catholics.” And
though the friars labored tirelessly to remove so many of the foundational pieces of Native identities,
they would not ultimately succeed. Stories exist of Native people meeting secretly at night to ensure
their cultures survived, and today, so many Native communities of Alta California continue to practice
their languages, rituals and traditions.

And so we gather here, at the entrance to the San Gabriel Mission High School, remembering our
Teacher who was stripped of His garments, and the Native people forced to acculturate to the
language, teachings, and practices of outsiders who came without permission, who refused to remove
their shoes and notice the ground and culture and people upon which they walked were holy before
they arrived.
What did Christ think as he watched the soldiers divide up his garments like spoils? What did Christ
feel as he watched his spiritual descendants do the same to the Natives of the missions?
*******
HE HAS SHOWN YOU, O MORTAL, WHAT IS GOOD. AND WHAT DOES THE LORD REQUIRE OF
YOU? TO ACT JUSTLY, TO LOVE MERCY, AND TO WALK HUMBLY WITH YOUR GOD. (Micah
6:8)
***********
The Eleventh Station: Jesus is Nailed to the Cross
We adore you, O Christ, and we praise you.
BECAUSE BY YOUR HOLY CROSS YOU REDEEM THE WORLD.
Thick iron nails are pounded through His wrists; the cross bearing the savior of the world is raised and
slammed into place, causing excruciating pain to the tortured body. The humiliation is complete:
naked, helpless, the carpenter's son is raised up on the scaffolding reserved for political criminals, for
those who would dare challenge the systems in place and the powers that be. The charge for Jesus of
Nazareth, “King of the Jews," is nailed to the top of the cross. He is left atop the hill for all to see, and
the message is clear: there is no way to challenge Empire and survive.
Those who faced the direct violence of the missions and still considered escaping the “care” of the
padres were met with a reality that made departure a seeming impossibility. The mission system
expanded the harms of Empire well past the mission walls and crushed alternative survival strategies.
Outside the confines, there was little for these first stewards to return to or rely on. Like Jesus, who
was nailed in place, with no mortal options left, one aim of the mission was to destroy the possibility of
hope outside this system. One way or another, this life and system would be imposed on the Natives.
The first way to ensure people were trapped was to destroy native food sources and systems so that
they had nothing to eat when they left. Terrain which had previously remained common and
undeveloped, thus full of edible floral and fauna for any who chose to gather there, had been leveled,
tilled, and turned into private property. Any attempts to steal the fruits of the farms were then met with
state violence.
But not all the land was turned into systematized agriculture. Some land was left fallow for the mission
livestock. Unfortunately, “Spanish cattle, mules, horses, and sheep gradually destroyed those sites,
compacting the soil so that few plants grew,” thus killing local food sources that Native communities
had long relied on.
But the Native people also hunted the wild game that had previously made their home on the land:
rabbits, ground squirrels, and deer. In the competition for food, the larger cattle always won out over
the critters of the land, and thus these Native food sources were scared and scattered away and
forced to find their own food sources elsewhere.

The second way to ensure people were trapped was to remove the network of care and support that
would have been there to meet them upon their escape. Elias Castillo extrapolates research that
showed the “efforts by the mission friars… to entice Natives into the missions…led to ‘the destruction
of the local Indian populations.’ The only recourse the outside natives had to escape those surprise
visits on nearby villages was to flee into the interior of California.” Since Native communities also
risked both recruitment to the missions and raids by soldiers if they aided runaways, it was safer for
them to move along. For those who refused to leave, “Disease coupled with the departure of those
who willingly joined the missions destabilized many villages to the point where the remaining
inhabitants were often forced to turn to the missions as a final recourse.” This “psychological
disintegration movement” left the mission Indians without many options.
“Much can be left to the quiet violence of the capitalist economy in which dispossession (owning no
productive assets except for one’s ability to work),” David McNally recognized, and the destruction of
previous economies and ways of life, “compels people to submit to the unyielding disciplinary regimes
of wage-labor.”
To live under an unjust system is intolerable. To be crucified to that system, with limited opportunity for
protest, redress, transformation, or escape, is unforgivable. Just as Christ is crucified to the cross of
the Empire, so, too, do we remember the ways the Natives of Alta California were crucified to the
missions. As Jesus hangs there, unable to escape the brutal pain, with muffled cries from a parched
throat, suffocating under the weight of his body held to a cross with iron spikes, we are left to ask: is
Christ’s only escape death? Is the only escape for the Native of California from the violence of settler
colonialism death?
***
THE SIXTH HOUR CAME. THERE WAS DARKNESS OVER THE WHOLE LAND UNTIL THE
NINTH HOUR. AND AT THE NINTH HOUR JESUS CRIED OUT IN A LOUD VOICE, "ELOI, ELOI,
LAMA SABACHTHANI?" WHICH MEANS,'MY GOD, MY GOD, WHY HAVE YOU FORSAKEN ME?'
***********
The Twelfth Station: Jesus Dies on the Cross
We adore you, O Christ, and we praise you.
BECAUSE BY YOUR HOLY CROSS YOU REDEEM THE WORLD.
The onlookers asked for Barbabas so that Jesus might be crucified. Pilate washed his hands because
he knew this Empire demanded the blood of the Lamb. The soldiers brought scourges and spears and
hammers to ensure death. As Jesus takes his last breath, the worldly truth of Jesus’ passion becomes
unmistakeable: the logic of Empire is death.
We gather here outside this cemetery because there is no denying the massive death toll the Native
people experienced during the mission system. Even the Padre Presidente fretted: “I fear that a few
years hence on seeing Alta California deserted and depopulated of Indians within a century of its
discovery and conquest by the Spaniards, it will be asked where is the numerous heathendom that
used to populate it?”
The overt violence of the missions most assuredly killed a significant population of Native people. But
it was the diseases - the “putrid and contagious” mal gálico [venereal disease] and dysentry - that
were “the real cause of the frightful death rate” at the San Gabriel Mission, which led to the deaths of
79.9% of its baptized Natives.

Some Franciscan historians have promised to believe the critics who “argue that the transplanting of
the converts from their native wilds and roving habits to a limited locality…unnerved the hardy Indians
and induced maladies which decimated the neophyte population” but only “if it could be shown that in
their savage state the Indians suffered from fewer or less grave diseases, and therefore lived longer
than the Indians at the Missions.”
DOES IT MATTER THAT THE FATHERS SAW THE PROBLEM GROWING, presuming “that in all
the Missions there are many more infirm than formerly…”
DOES IT MATTER THAT THE FRIARS AT SAN GABRIEL SAW THE POSSIBLE OUTCOME, “If the
government does not provide doctors and medicines, California will be exhausted of its Indian
inhabitants.”
DOES IT MATTER THAT THE MISSIONS WERE TO BLAME FOR THIS PROBLEM, “These new
diseases thrived not only because the population was immunologically unprotected, but also because
of the crowding and squalor that existed in mission communities”
And if that isn’t enough, the Native people did live longer before the missions. According to one
researcher: “of the 62,600 deaths that happened in the missions from 1779-1833, 40,000 could be
considered ‘natural morality, leaving 22,600 to be accounted for as due to the negative effect of
mission life.’” Thus, it was not the future policies of the State of California that nearly wiped out the
Native people along the coast of California but, as one Franciscan wrote, “Here we have the real
cause of the extraordinary mortality and of the final extinction of the Indians in Central and Southern
California”
It is worth remembering again not only that the friars believed there was cause for celebration that “the
missionary priest baptized them, administered the sacraments to them, and buried them,” but that the
greatest concern was to be freed “from undeserved reproach…and censures,” to be sheltered “from
slander and sarcasm” in the future.
And when we look at the history of all the mission systems, from the 15th century onward, one grave
reality becomes sinfully apparent: the same destruction and death happened in every mission system
over the course of 400 years. The Church knew this would happen and yet they continued anyway. To
know something, with foresight, let alone given the gravity of death, is the first requirement of a mortal
sin.
And not only did the Native communities face a physical death, but the Mission system led to an
institutional death as well: the inability to gain federal recognition. As Dr. Jonathan Cordero found:
“Within the Zone of Complete Missionization, from Sonoma to San Diego, today there are fewer than
5 federally recognized tribes… Moreover, we are not eligible for federal recognition because we do not
have what the federal government calls “continuity” in three ways.”
At the very moment Jesus cried out and took his last breath, “the curtain of the temple was torn in two
from top to bottom. The earth shook, the rocks split and the tombs broke open.” So, too, at the San
Gabriel Mission in 1812, the earth spoke: “All images were broken and fell to pieces from the violence
of the most terrible earthquake.” This quake damaged the mission so badly that the belltower fell
down, and left the workrooms and sleeping quarters of the Fathers so badly cracked, “they threaten to
collapse.” Might we see this, too, as the wailing of a God heartbroken by the death of God’s beloved?
And so we remember the unrelenting death and destruction faced by Native people in our Mission
system. And we are left asking: IS DEATH DONE? HAVE THE PROCESSES OF HEALING, OF
RETURNING TO RIGHT RELATIONSHIP, BEGUN YET?

***
A JAR OF VINEGAR STOOD THERE, SO PUTTING A SPONGE SOAKED IN VINEGAR ON A
HYSSOP STICK, THEY HELD IT UP TO HIS MOUTH. AFTER JESUS HAD TAKEN THE VINEGAR,
HE SAID, "IT IS FINISHED," AND BOWING HIS HEAD, HE GAVE UP HIS SPIRIT. (John 19:
29-30)
All Participants Are Invited to Kneel for a Moment in Silent Prayer.
*******
The Thirteenth Station: Jesus is Taken Down From the Cross
We adore you, O Christ, and we praise you.
BECAUSE BY YOUR HOLY CROSS YOU REDEEM THE WORLD
At sundown, Joseph of Arimathea and Nicodemus took the body of Christ down from the cross and
prepared it for burial. They cleaned the body, wrapped it in beautiful cloth, and annointed it with oil and
perfume before laying it in a place of prominence. An act of love, no doubt, but the Empire was not yet
done with Jesus yet. Though it had gotten what it wanted - the death of a threat to Empire - it knew
there was still more that this crucified man could do.
So, too, our world is not done with Native communities - there is still more harm they seek to do.
When we remember the violence against Native peoples, so often it is a whitewashed remembering, a
sanitized and rinsed remembrance. It is the acts of the past, of a time we have progressed from by
people who become absolved by justifications, or reduced to caricatures that cannot reflect us, or
scapegoats for systems that continue their destruction. But our spiritual ancestors are not the only
ones who have continued that violence. If we look honestly at the legacy of settler colonialism, we
must admit that it continues into our time and into our responsibility. Will we continue the violence or
seek a personal and institutional conversion and transformation today?
2000 YEARS AGO IT WAS ROME.
IS US.

500 YEARS AGO IT WAS THE MISSIONS.

TODAY, IT

The names may change but the fruits of empire remain the same. The crucifixion is not only an
historical event, it is repeated again and again, day after day.
And in case it is not clear: Native people are not extinct and their resistance to state and church
erasure and silencing has never stopped. Given that, how can we make this crucifixion end? How can
people who proclaim allegiance to the God of liberation and justice, the God whose mercy beckons us
towards paths of healing, take Jesus down from the Cross? How can we work to ensure all
institutions, organizations and people are willing to change, willing to sit with hard questions and
complicated histories, and become people who are willing to reckon with the past and listen to the
reconciliation desired of them?
What will it take for us to stop ignoring historians, sociologists, anthropologists, and archaeologists
who suggest we have something very serious to reconsider? What will it take for us to stop dismissing
the oral histories of Native communities and their articulation of the impacts of our mission systems?
An Archdiocesan Jubilee Year is the perfect opportunity to invite our Church into the reckoning with
the complicated histories of the missions our Gospels demand. That responsibility has been forfeited,
though, for a year of celebration and simplistic flattering, a hagiography that refines history towards an

idealized remembering. It has become a time to uplift and celebrate, to move “always forward,” as if
the past has nothing to teach us and we have nothing to resolve in it.
But fortunately, like Joseph of Arimathea and Nicodemus and the many women who returned to
Jesus’ side before his resurrection, others in the Catholic Church have committed to starting the work
of taking Jesus down from the cross:
-

After refusing to apologize a few years ago, this month Pope Francis began to name the
wrongs of the residential schools of Canada and offered an apology to the Native people there.
Bishop Lucia of New York has been working to get Pope Francis to withdraw the papal bulls
that theologically justified the violence of settler colonialism
Bishop Edward Clark of Los Angeles took time to publicly name and apologize for some of the
harms of the mission system, specifically, the theft of inheritance, genocide, and slavery
Franciscans like Daniel Horan, David Gaa, and Sam Nasada have begun to speak out and
raise conversations in faith communities about engaging these complex histories and our
remembrances of them
Santa Clara University is working with the Native community there not to remove the statue of
Junipero Serra but to tell a fuller story that honors the works of the Native people and names
the harms of the mission system
The California Catholic Conference of Bishops is in the process of updating their curriculums
around the mission system for elementary and high schools. We hope this effort works in
partnership with Native leaders and seeks to tell a history we have yet to fully apologize for.
Nuns and Nones is continuing their powerful work to seek opportunities for religious
communities to participate in landback efforts to Native people.
This doesn’t begin to touch on the countless ways lay Catholics and others of good will have
sought healing.

With so many possibilities available in our Church (and more in the larger society), it is important we
listen to those whose ancestors faced the harms of our Missions and whose families and relatives
continue to face the unrelenting violence of settler colonialism and white supremacy. Might we follow
the lead of those directly impacted people and consider where they are inviting us into reckoning and
repair today?
It is time we begin to develop local practices and policies that enflesh the resurrection in a real way.
But too often these changes are in name only. On the other side of this gate, the statue of Junipero
Serra was recently removed. Though it might seem this was done to honor and care for the “role of
Junipero Serra in creating a context that was not always good and healthy and supportive for the
Native peoples of the land” as Fr. Horan identifies, it only was to minimize the risk that this statue
might be damaged. What if our actions cared less about the protection of objects and reputations and
more about reclaiming the values of Christ?
***
HE HAS WORN AWAY MY FLESH AND MY SKIN, HE HAS BROKEN MY BONES; HE HAS BESET
ME ROUND WITH POVERTY AND WEARINESS; HE HAS LEFT ME TO DWELL IN THE DARK
LIKE THOSE LONG DEAD. (Lamentations 3:4-6)
*******
The Fourteenth Station: Jesus is Placed in the Tomb
We adore you, O Christ, and we praise you.

BECAUSE BY YOUR HOLY CROSS YOU REDEEM THE WORLD.
And so it is over, the stone is shoved forward and falls into place. Pilate and the High Priests return to
their offices, secure in the knowledge of victory. Things are back to normal. Power does not lose. But
something stirs in the sepulchral darkness - the winding sheets tremble while we are at home,
washing our hands.
Through the eyes of Christ, many things we think to be rightside up are seen as they really are:
decidedly upside down. The perception of victory is not victory, nor is the selflessness to leave behind
people and place for God inherently Godly. But equally as true: not all things seemingly upside down
are so. Before coming today, many suggested that naming the harmful parts of our Mission system
were acts of destruction and desecration, acts of woke warriors hellbent on attaching the church.
We stand today before a plaque that invites us into a sacred commitment: “Let this place always be a
place of prayer and remembrance.” How do we make sure our actions reflect that each day of our
lives, knowing that sometimes love can be harsh and dreadful? As we wait for the resurrection, we
must also be part of the resurrection. As Christ’s hands and feet on earth, the kin-dom of God is
possible only through faith, yes, but a faith that does justice.
When death would visit the tribes around the San Gabriel Mission, the Native practice was quite
extensive. One would see “the cutting of their hair by the mourners. They throw beads into the air,
utter loud nocturnal cries during the first three days of mourning, place with the body of the dead some
seeds… Some observe three or four days of fasting… they invite the nearest related rancherias, even
though they be very distant, and have a great feast which consists chiefly of dancing and eating.
Afterwards they bury the body, or they burn it and bury the ashes. The dance continues as well as the
banquet for the space of three days, after which the deceased is entirely forgotten.” They honor the
dead but live not for death but the life that continues afterwards. For us, we hold the power of
resurrection and so our mourning comes with a commitment to moving back into action.
How will we mourn and wait, yes, but moreso, how will we be a part of resurrection?
As Native people across California wait for our institutional Church to step into acts of repentance and
repair, HOW WILL WE BE A PART OF RESURRECTION?
As the first stewards of this land we occupy struggle for federal recognition, for land, for an equitable
distribution of resources, for the respecting of their rights, HOW WILL WE BE A PART OF
RESURRECTION?
As the victims of our mission system continue to share their unique culture, practices, and wisdom,
HOW WILL WE BE A PART OF RESURRECTION?
As we continue to confront the hubris of a Church whose looking backwards involves blaming others,
the logic of moral relativism, and a selective and self-serving condemnation of historians and historical
figures - all of which risks repeating our past mistakes - HOW WILL WE BE A PART OF
RESURRECTION?
As we consider whose voices and experiences are valued and whose are denigrated, HOW WILL WE
BE A PART OF RESURRECTION?
And finally, as Marjorie Delgadillo faces felony charges for tearing down the statue of Junipero Serra
in Marin County, and the San Francisco Archdiocese refuses to drop charges that could send her to
jail for years, HOW WILL WE BE A PART OF RESURRECTION?

Day after day, year after year, century after century, more and more people are placed in the ground,
into marked and unmarked graves, remembered and unremembered tombs. It would be easy realistic even - to give up, to say, “This thing is too hard for us, love is dead and violence has
triumphed.” It would be easy to say, “This is not my struggle.” But two thousands years later, Jesus,
the son of Mary, victim of imperial violence in its most total form - death - inspires millions of people.
Those who were powerful - Pilot, Caiaphas, and Annas - are only remembered because their stories
are touched by His. He who was weakest of all is victor. Hope is not easy. The triumph of life on the
third day comes only after the Way of the Cross, the agony of Calvary. But come it does, in ways
sometimes secret and unimaginable. HOW WILL WE BE A PART OF RESURRECTION?
Each day, each moment, our God calls us to choose our path: “I have put before you this day life and
death… choose life! Let us be inspired by Jesus, who would not allow state violence to have the final
say. Who spoke truth in the face of power and chose liberation in the face of bondage.
LEAD US FROM DEATH TO LIFE, FROM FALSEHOOD TO TRUTH. LEAD US FROM DESPAIR TO
HOPE, FROM FEAR TO TRUST. LEAD US FROM HATE TO LOVE, FROM WAR TO PEACE. LET
PEACE FILL OUR HEARTS AND OUR WORLD.
Let us go in peace to make peace, to be peace in our world.

AMEN.

ACTIONS
For those who have not signed our petition asking Archbishop Gomez to follow our lead and continue
to name the harms of the mission system, please do that here: bit.ly/LentenCommitment
For those who would like to help us support Marjorie Delgadillo as she faces felony charges, please
contact us here: info@lacatholicworker.org
For those interested in supporting the local efforts of the Tongva Taraxat Paxaavxa (tah-RAH-hat
Pah-hah-v-ha) Land Conservancy financially go to: bit.ly/TongvaConservancy If you’d like to learn
more about their efforts, please email us at info@lacatholicworker.org
For those interested in helping Native led efforts to tell the history of North American residential
schools, please consider donating here: https://illuminatives.org/donate/

