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A REVOLUTION OF THE HEART
WE ARE
CATHOLIC
WORKERS

THE ONLY SOLUTION IS
LOVE
The following statement was written
by the Los Angeles Catholic Worker
Sister House Network at our annual
retreat in response to the September
11, 2001 attack in New York City.
It remains just as, if not more,
applicable today, 20 years later.
November 2001 (Vol. 31/No. 7)
Even after all this…

W

e are Catholic Workers, and we are still
pacifists. We too are
heartbroken over the
events of September 11, 2001. We
too grieve the horrific and untimely
loss of thousands of lives. In further
response, we turn to the nonviolent
roots of our founders, Dorothy Day
and Peter Maurin. We remind ourselves of their (and our) commitment
to the Christ of Peace and to the
creation of a new social order within
the shell of the old. It is an order accomplished not with bombs, but with
mercy; not with massive counterattacks, but with restorative justice.
We are Catholic Workers, and
we are still pacifists. Our grief will
not be short-circuited with cries for
vengeance nor with acts of retribution. We will not cooperate with
incitements to become that which we
most oppose, namely, perpetrators of
violence. We will honor the deeper
levels of grief, acknowledging the
woundedness inflicted upon us and
the woundedness that our nation has
inflicted upon others.
We are Catholic Workers, and we
are still pacifists. We will dare to ask
the difficult questions: How is it that
the United States was the focus of
such an unspeakable attack? Could it
be possible that most of us, as Americans, are ignorant of the injustices
done to others in our name? Will we
ever openly repent of misdeeds done
to the peoples of our own land—Native Americans, African Americans,
Japanese Americans, other immigrants, the homeless and the poor?
Can we acknowledge the suffering
and death we have imposed upon
those who live in other lands—the
citizens of Hiroshima and Nagasaki, the poor of Central and South
America, the people of Iraq…and how
many others?
We are Catholic Workers, and we
are still pacifists. We too are afraid of
the possibility of more terrorist actions in our own cities. We too are

We too have helped to
bury the dead—the
impoverished on our
streets who die in
obscurity, unloved and
unremembered by society.
We continue, therefore,
even in the wake of our
own fears and grief, to
feed the hungry, clothe
the naked, shelter the
homeless, and visit the
sick and the imprisoned.
We hope for the day
when our nation provides
adequate funding for
these, the forgotten in our
midst, rather than use
our money for the
proliferation of more
and more weapons of
mass destruction
upon our earth and
into the heavens.
We are Catholic Workers,
and we are
still pacifists.

afraid for our children and their
futures. We too have helped to bury
the dead—the impoverished on our
streets who die in obscurity, unloved
and unremembered by society. We
continue, therefore, even in the wake
of our own fears and grief, to feed
the hungry, clothe the naked, shelter
the homeless, and visit the sick and
the imprisoned. We hope for the day
when our nation provides adequate
funding for these, the forgotten in
our midst, rather than use our money
for the proliferation of more and
more weapons of mass destruction
upon our earth and into the heavens.
We are Catholic Workers, and we
are still pacifists. We dream impossible dreams, see unbelievable visions.
We conjure up such hopeful images
as U.S. planes dropping not bombs,
but food bundles, and messages of
hope to the long-suffering people of
Afghanistan. We view this paradoxical moment in history as a pause
wherein we—every one of us—can
desire and work for the well-being of
all. We pray for hearts to change: the
hearts of our leadership, the hearts of
our opponents, even our own hearts
when we are tempted to incline toward self-righteousness or despair.
We invite you to participate with
us in all of our wildest dreams and
visions for peace. For now, we sadly
know that our affluence, our power,
our weapons, our possessions cannot
serve as protection from harm. We
invite you to clamber off the wheel
of violence. It is the only worthy
legacy we can offer to those who
have died. We invite you to join us as
we reexamine our consciences, our
spiritual paths, our concepts of God,
our commitment to a better world.
We are Catholic Workers, and we
still believe…the only solution is
love.
Ω
Below are the signatories to this
statement of conscience:
Los Angeles Catholic Worker, Las
Vegas Catholic Worker, Santa Ana
Catholic Worker, Beatitude House
Catholic Worker, San Bruno Catholic Worker, Fresno Catholic Worker,
Peralta Street Catholic Worker, San
Pedro Catholic Worker, Magdalene
House Catholic Worker, House of
Grace Catholic Worker, Norfolk
Catholic Worker, The Open Door
Community, Vera Cruz Mexico Catholic Worker, Viva House Catholic
Worker, Des Moines Catholic Worker.
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PARABLES
AS
SUBVERSIVE
SPEECH
Book Review:
Parables as Subversive Speech: Jesus
as Pedagogue of the Oppressed
By William R. Herzog II
Westminster/John Knox Press, 1994,
300 pages - $25.
By MIKE WISNIEWSKI

A

lthough published 27 years
ago, Parables as Subversive Speech is still widely
available, and arguably, one
of the best, if not the best book available on Jesus’ parables.
With this book, Herzog certainly
revolutionized the study of Jesus’
parables. It is unambiguously captivating and stimulating as it generates
an entirely new way of understanding the nine parables he covers.
What propelled Herzog to investigate the deeper and true meaning
of Jesus’ parables and write this
excellent work was the injustice that
surrounds the ending of The Parable
of the Workers in the Vineyard (Matt.
20:1-16).
Herzog had difficulties accepting explanations of most available
commentaries, which seemed to him,
theologically incomplete, with many
leaving more unanswered questions
than answered. As such, he writes,
“The most important disciplines used
in this study involved the macrosociology of advanced agrarian societies,
the characteristics of bureaucratic
and aristocratic empires, the nature
of Mediterranean societies, and the
way ‘economies’ worked in antiquity. As the project progressed, it was
also clear that this range of research
would have to be complemented by
work in cognate areas such as peasant studies, the nature of village life,
the nature of ‘politics’ and patronclient relations in the ancient world,
and the role and meaning of legal
systems.” He continues, “The social
scene presented in a parable is a bit
like a piece removed from a jigsaw
puzzle. It is part of a much bigger
picture and assumes meaning in
relationship to that larger whole. To
understand the meaning of the piece
entails some comprehension of the
larger picture to which it contributes
and some delineation of its relationship to other pieces in the puzzle”
("Introduction" 2).
Herzog was captivated and heavily influenced by the codification
work in Paulo Freire’s Pedagogy of
the Oppressed. Herzog observed,
“This meant that the parables were
not earthly stories with heavenly
meanings, but earthly stories with
heavy meanings, weighted down by
an awareness of the workings of exploitation in the world of the hearers.
The focus of the parables was not on
a vision of the glory of the reign of
God, but on the gory details of how
oppression served the interests of
a ruling class…they explored how
human beings could respond to break
the spiral of violence and cycle of
poverty created by exploitation and
oppression. The parable was a form
of social analysis every bit as much
as it was a form of theological reflection.” Herzog continues, “If Jesus’
parables are read as codifications,
they will be read out of a liberationist
framework” ("Introduction" 3).
He also indicates that some parables cannot fit into the framework
he proposes, which is okay, since
“parables are as elusive as mercury
and slip from the grasp of anyone
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who tries to hold them too tightly”
("Introduction" 4).
Herzog is confident, as this
work clearly illustrates, that Jesus’
parables are extremely political and
extremely economic in their content,
which is why Jesus was executed as
a political subversive. They are not
so much about God’s reign as they
are about the reigning systems of oppression and injustice that dominated
Palestine during Jesus’ time—as well
as our own.
The parables, as he reveals, are
not really stories about how God
works in the world, but codifications
about how exploitation worked in
Palestine. They expose exploitation
rather than reveal justification. Jesus
became, therefore, a direct threat to
the Jerusalem elite’s economic and
political interests. He was a pedagogue of the oppressed and thus a
direct political threat.
In the first four chapters, Herzog
explains, in detail, interpretive strategies for reading the parables, and
helps the reader to understand that
the parables are basically narrative
snapshots from everyday life in Palestine under Roman rule. He helps
the reader learn how to decode the
riddles (called parables) in agrarian
societies and aristocratic empires.
In the next five chapters he begins
unmasking the world of oppression
and exploitation through the following parables: The Laborers in
the Vineyard (Matt. 20:1-16); The
Parable of the Wicked Tenants (Mark
12:1-12), The Parable of the Rich
Man and Lazarus (Luke 16:1931), The Parable of the Unmerciful
Servant (Matt. 18:23-35), and The
Parable of the Talents (Matt. 25:1430; Luke 19:11-27).
In the final five chapters he presents the possibilities of a new reality
and explores what kind of actions
could transform the dead-end limits
of oppression into boundaries where
authentic social change might begin.
Here he covers The Parable of the
Pharisee and the Toll Collector (Luke
18:9-14), The Parable of the Friend
at Midnight (Luke 11:5-8), The Parable of the Unjust Judge (Luke 18:18), and The Parable of the Dishonest
Steward (Luke 16:1-9).
Although I learned about this book,
and its amazing contents many years
ago from our own Jeff Dietrich, and
our theologian friend, Ched Myers,
in our in-house Bible studies here at
the LACW, I finally was prompted
to pick it up recently and get reeducated. It truly is an amazing read.
It offers an entirely different perspective than what is normally taught,
one more conducive to the gospel
message of social justice, nonviolent
resistance, speaking truth to power,
sharing ourselves with and caring for
the poor and oppressed in our midst,
and understanding the way systems
of oppression, exploitation, and
Continued on page 6

WAR TAX THEOLOGICAL
RESISTANCE PRIORITIES
By DAVID & JANET HARTSOUGH
The following is a letter written to the
Internal Revenue Service by longtime
war tax resisters David and Janet
Hartsough. War tax resistance is a
hundreds-year-old practice whereby
individuals refuse to pay any taxes
that would be allocated to and supportive of military violence. David
also co-authored, with Joyce Hollyday, the book Waging Peace: Global
Adventures of a Lifelong Activist.
Dear Friends at the IRS,
We are Quakers and cannot in
conscience pay for the killing of other
human beings, or pay for war and
preparations for war. Human life is
too precious to drop bombs on people
because we do not like their governments. Developing a new generation
of nuclear weapons, which could put
an end to life on our beautiful planet,
is immoral and insane. Giving the Pentagon hundreds of billions of dollars
does not increase the security of our
people when we are cutting funds for
schools, libraries, job training, diplomacy work at the State Department.
The wars in Iraq, Afghanistan,
Syria, Yemen, and elsewhere, and increased use of drones have NOT increased our security, but rather have
created more enemies of the United
States. Our tax dollars are also being
used to prepare for wars with Russia,
Iran, North Korea and China which
could easily, by accident or intention,
become a nuclear war which could
kill billions of people. Let’s end the
“war on terror” and all wars and
bring our tax dollars home to meet
the needs of the American people.
Fifty-three percent of everyone’s
tax dollars go for wars and preparations for wars. Together with our IRS
form, we are sending a check for 47%
of what we owe made out to the Dept.
of Health and Human Services. We
ask that you designate all those funds
for health, education and human
well-being—and NONE for war and
killing. The other 53% which goes for
war and killing we are contributing to
organizations working for peace and
justice, and programs meeting human
and environmental needs in the U.S.
and around the world.
Instead of paying for war and killing,
we are joining together with others to
build what Rev. Dr. Martin Luther King,
Jr. called the “Beloved Community.” We
hope and pray that all taxes from people
worldwide can be allocated for schools,
good health care, food, and housing for
all people on earth, which will help create a healthy planet for our children and
all future generations.
Sincerely,

David and Janet Hartsough
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By MATT HARPER

F

or Roman Catholics in Los
Angeles, the Most Reverend
Jose Gomez serves as both the
Archbishop of the Los Angeles
Archdiocese as well as the President of
the U.S. Catholic Conference of Bishops. The ecclesiastical power available
and responsibility shouldered by our
shepherd has never been greater.
So, as more than 300 Catholic
parishes in the Los Angeles Archdiocese consider opening their doors
to indoor services this week, will the
archbishop be having a three-day
meeting to ensure last-minute safety
needs are addressed? No, but he has
instructed all churches to reopen and
re-instated the requirement to attend
weekly mass.
As the North American Catholic
Church continues to reel from the
discovery of 215 children’s bodies at
the Kamloops Indigneous Residential
School, will the archbishop be having a three-day meeting on how we
repent and begin to repair the historic
harm caused by the Church’s mission
system and residential schools? No,
but the Church continues to raise
funds to repair the San Gabriel Mission after fire damaged parts of its
structure last year.
And as the Los Angeles City Planning Commission prepares to decide
the fate of Skid Row this Thursday—an area that has long been a
hub of services, deeply affordable
housing, and community for many of
the unhoused in Los Angeles - will
the archbishop be having a threeday meeting on how to ensure the
Commission centers the dignity and
needs of the unhoused neighbors of
our Cathedral of Our Lady of the Angels? No, even though the rezoning
directly impacts the Cathedral.
Instead of doing any of these things,
our archbishop, and other bishops
from around the country, will be
meeting to decide whether Catholic
politicians who support abortion
should be barred from receiving Communion. The urgency of COVID
safety, of accountability for historic
violence, of the possible destruction of
the one region of Los Angeles willing
to take on the needs of our unhoused
neighbors appears to be less important
than deciding what makes a person
“Catholic” enough to deserve the body
of the Broken One, the nourishment of
the Holy One, the compassion of the
Savior. I simply do not get it.
Ω
Matt Harper is
a Los Angeles
Catholic Worker
community
member and
co-editor of the
Agitator.

FRONT COVER

The cover art for this Catholic
Agitator was made by the internationally renowned artist John
August Swanson. For more than
50 years, and through a variety of
media, John's art has reflected
his strong heritage of storytelling
through easy-to-access human
themes. His works have been
used in countless publications
and displayed in museums around
the world. Ten of his pieces of art
hang in our community. We are
exceedingly grateful for his generosity, including his permission to
use this artwork. Please keep John
in thought and prayer as he is seriously ill as we go to press.
Ω

A REVOLUTION OF THE HEART
We can all do more to nourish, study, cultivate, and promote nonviolence as a way of life.
As a spiritual path, as the basis for people power, as a political methodology for change, and
as a hermeneutic for Christian discipleship, active nonviolence is the best hope for humanity.

PURSUING NONVIOLENCE
By JOHN DEAR

“T

o me, nonviolence is
the all-important virtue
to be nourished and
studied and cultivated,”
Dorothy Day wrote in 1967. She
regretted that she had not done more
to promote nonviolence as a way of
life. I believe we can all do more to
nourish, study, cultivate, and promote
nonviolence as a way of life. As a
spiritual path, as the basis for people
power, as a political methodology
for change, and as a hermeneutic for
Christian discipleship, active nonviolence is the best hope for humanity.
Gandhi taught that nonviolence
was the way of God, Jesus was the
greatest practitioner of nonviolence
in history, the Sermon on the Mount
is the greatest teachings on nonviolence in history, and that the Gospel
way of nonviolence holds the key
for us personally, collectively, and
globally as a way out of our selfdestructive violence.
Most of us can cite chapter and
verse of the latest crisis of systemic
violence. We know well the pandemic of violence around us—racism,
mass incarceration, police brutality,
sexism, corporate greed, starvation,
homelessness, poverty, gun violence,
executions, wars, nuclear weapons,
and environmental destruction.
What we cannot recite is the antidote—the methodology of active,
creative nonviolence which can be
applied to any and every social ill, as
well as our hardened hearts, to steer
us toward a most just, more peaceful,
more nonviolent world.
In my book The Nonviolent Life, I
propose a simple framework to nourish
and cultivate nonviolence in our lives
and world. Nonviolence, I submit, requires three simultaneous attributes—
you cannot do just one, you have to
pursue all three simultaneously.
We have to be totally nonviolent to
ourselves; at the same time, we try to
be meticulously nonviolent to everyone around us, every human being on
the planet, all creatures, and Mother
Earth; and at the same time, we actively participate in the global grassroots
movements of creative nonviolence for
a new culture of justice, disarmament
and environmental sustainability.
Most of us are good at one of these.
Some of us are good at even two
of these. But few reach the holistic
nonviolence of Gandhi and King
and manage all three attributes at the
same time.
Many of us are committed activists, for example, but we are terrible
at practicing nonviolence toward
ourselves or those around us. Others of us cultivate inner peace and
are peaceful to those around us,
but do not lift a finger to serve the
homeless, fight injustice, or speak
out against war and environmental
destruction. In this way, we are not
just part of the problem; we are the
problem. Our silence is complicity
with systemic violence and injustice.
As the world’s violence worsens,
our nonviolence has to deepen. Jesus
calls us to practice his holistic, total
nonviolence—the height and breadth
and length and width of nonviolence
as universal love, universal compassion, universal peace, to non-cooperate with every trace of violence with-

in us and in the culture, and give our
lives not just resisting systemic violence but working for a new culture
of nonviolence, disarmament, justice
for the poor, and peace.
NONVIOLENCE TOWARDS
OURSELVES
Some of us are steeped in violence, raised in violence to be violent
toward everyone, beginning with ourselves. The journey toward interior
nonviolence begins with non-cooperation with our own inner violence.
From now on, we try not to beat
ourselves up, put ourselves down, or
be violent toward ourselves. We try
to make peace with ourselves, make
friends with ourselves, and create a
place of peace within where the God
of peace can dwell.
We do not want to be wounded
wounders, as Henri Nouwen taught,
but wounded healers. So we are
gentle with ourselves, and practice
self-care and self-compassion. As
activists, we have to be especially
mindful. When we take to the streets
and engage the dominant culture, if
we are not on our game, our lingering
inner violence can be triggered, and
we do not want that. So we practice
daily meditation, mindfulness, and
self-reflection to cultivate inner peace
and deepen our nonviolence in order
to be better public peacemakers.
NONVIOLENCE TOWARD ALL
PEOPLE, ALL CREATURES
AND ALL CREATION
While we deepen in interior nonviolence, we want to sharpen our
interpersonal nonviolence. From now
on, we try to be meticulously nonviolent toward everyone we meet.
That sounds good on paper, but it is
devilishly hard. We will never be perfectly nonviolent; we’re all experts in
violence. But as followers of the nonviolent Jesus, we try to be nonviolent to everyone—our families, our
children, our parents, our neighbors,
our coworkers, and everyone in our
community. We try not to hurt anyone, but live, speak, and act within
the boundaries of nonviolence. So we
forgive all those who hurt us, drop
all our resentments and anger, try to
outdo one another in loving-kindness,
and widen our circle into the beloved
community. As we deepen our interpersonal nonviolence, it can open our
hearts into universal love, universal
compassion and universal peace—that
is, universal solidarity with the human
family, which Gandhi taught was the
heart of nonviolence.
This is why we attend especially
to those who push our buttons, those
who might provoke us. Oddly enough,
they become our teachers. They
expose our violence and show us our
need to deepen in nonviolence. So the
difficult people in our lives become a
great blessing as they help us experiment with and practice nonviolence,
patience, and unconditional love.
As our nonviolence widens, we try
to be consciously nonviolent toward
all creatures. This means, for starters,
we have to become vegetarians, if not
vegans. We try to be nonviolent to
Mother Earth in every way possible, so
that we are in greater solidarity with all
creation in this time of climate crisis.

NONVIOLENCE AS
PARTICIPATION IN
GLOBAL GRASSROOTS
MOVEMENTS
While we practice nonviolence
toward ourselves, all people, all
creatures, and Mother Earth, we also
join and support the global grassroots
movements of nonviolence for justice,
disarmament, and environmental sustainability. This is essential; otherwise,
our nonviolence is passive complicity
with the structures of violence.
Nonviolence is a political methodology of social change that always
works, if it is tried. That is how
positive social change has always
worked—through bottom up, people
power, grassroots movements of
nonviolence. With humanity on the
brink of global destruction through
permanent war, extreme poverty,
nuclear weapons, and climate crisis,
we need to build a global grassroots
movement of nonviolence for global
justice, disarmament, and environmental sustainability the likes of
which the world has never seen. This
means each one of us should join in
and do our part.
If everyone gets involved, the
grassroots movement will grow and
become contagious. With the power
of engaged nonviolence, we can wear
down even the most entrenched structures of violence and empire, because
nonviolence is the methodology of
God. As we experiment publicly in organized movements, we discover that
Dr. King was right: we are not powerless. Nonviolence is power, a methodology for social transformation.
A recent book, Why Civil Resistance
Works: The Strategic Logic of Nonviolent Conflict, by Erica Chenoweth
and Maria Stephan, documents how,
over the last century, nonviolent
movements were far better at mobilizing supporters, resisting regime
crackdowns, creating new initiatives,
defeating repressive regimes, and establishing lasting democracies. Their
book conclusively proves through
exhaustive social science that nonviolence can transform even the bleakest
political reality if it is wielded wisely
in organized grassroots movements.
As I reflect on the challenge of living and practicing nonviolence, I find
hope that all of us can become more
peaceful and nonviolent to ourselves
and one another, and like Dorothy
Day, Gandhi, and Dr. King, we too
can contribute to world disarmament.
More, nonviolence helps us better understand Jesus. This is why I
recently founded “The Beatitudes
Center for the Nonviolent Jesus,”
(www.beatitudescenter.org) to teach
that Jesus was nonviolent and help
Christians become more nonviolent.
Through the lens of nonviolence,
the scandal of the Gospel makes
sense: that God is nonviolent, that
to be human is to be nonviolent, and
that we are headed toward a new
realm of total nonviolence.
With nonviolence, even the good
news gets better.
Ω
Rev. John Dear is director of
beatitudescenter.org and author of
40 books on peace and nonviolence,
including most recently, Praise Be
Peace: The Psalms of Peace and Creation in a Time of War and Climate
Change. —johndear.org

CHRISTIANS
AND
NONVIOLENCE
“So Pilate entered his headquarters
again and called Jesus and said to
him, ‘Are you the King of the Jews?’
Jesus answered, ‘Do you say this of
your own accord, or did others say it
to you about me?’ Pilate answered,
‘Am I a Jew? Your own nation and
the chief priests have delivered you
over to me. What have you done?’
Jesus answered, ‘My kingdom is not
of this world. If my kingdom were of
this world, my servants would have
been fighting, that I might not be
delivered over to the Jews. But my
kingdom is not from the world.’”
		
— John 18:33-36
By JOSH FLAUGHER

W

hen we look at the state
of the world around us,
it seems obvious that
the most crucial issue
facing us today (as human beings
and as Christians) is the diverse
manifestations of violence present
everywhere in our world. In one
sense Jesus (as well as Paul) faced
this issue in the 1st Century. But
they knew this was not how things
were supposed to be. They insisted
that God was nonviolent, and when
we look at the God revealed through
Jesus, it is hard to argue otherwise.
In the gospel passage above, Jesus
himself suggests the same to Pilate
when he says, “My kingdom is not of
this world.” If he had stopped talking
there, one might understandably think
Jesus was talking about Heaven--that
his kingdom was a spiritual kingdom
in Heaven. But Jesus does not stop
there. Jesus qualifies his statement by
saying, “If my kingdom was of this
world, my supporters would be in
here fighting to liberate me.” In other
words, “We would use force and
violence just like you do.”
So, a “kingdom not of this world” is
not a kingdom in Heaven but rather a
kingdom here on Earth that does not
use force or violence. The kingdom
of Jesus, the desires of God revealed
through Jesus, is a nonviolent world.
This is something that never existed in the history of the world. We
have never had it. There have been
places, of course, where a false sense
of peace was established by using
violence or the threat of violence.
But that is not true peace, nor is it the
peace God promises.
But what if, on the other hand,
God were violent (or promised a
postponed violence to the problem of
evil, like the killing of all evildoers)?
If that were the case, then we would
all be doomed. If we had a violent
God and we were called into union
with that God, that would justify our
violent inclinations. Leviticus says,
“Be Holy as I am Holy,” and if God
were a God of Holy violence, then
we would be obligated to be violent
as well. Whoever God is, justifies
who we are.
But the revelation of the God who
is reflected in Jesus, is of something
Continued on page 6
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As Catholic Workers, we have often built a name for ourselves speaking truth to power, confronting the harm caused by the biggest systems and the most powerful actors: governments, the Church, corporations, landlords,
and more. And surely these purveyors of harm need to have their acts of violence brought to light, questioned, and challenged; systemic violence should never go unchallenged when inflicted on “the least of these.”

LIVING INTO NONVIOLENCE

By MATT HARPER
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Fr. Chris Ponnet celebrates our first in-person liturgy since pre-COVID

Roaring 20s Party - Ann, Patty, Clare, Megan, Hannah, Becky, Susan, Martha
nights thinking about the moments
in my life when I have caused harm.
I think about those moments when I
have not been intentional about pursuing real accountability and when
I have not committed to making the
deep changes “asked” of me by those
I have hurt. And I find myself searching for a guide to help me discover
what to do next and realize I am not
sure that is a map I own.
I will not get better through simply
willing myself to change. I will not
get better by trying to do the hard
work alone. I cannot become a person
of nonviolence without a commitment to formal and informal practices
of accountability and I cannot build
those structures without asking for
help. I am not good at asking for help.
Now, I choose to believe none of
us should ultimately be defined by
and denied welcome because of our
shortcomings and mistakes. If we
decided to throw away people we
would be no different from this toxic
culture of disposability. If we decided to erase the contributions of every
imperfect human we would lose so
many beautiful models and witnesses
who have given us glimpses into
better—though still imperfect—versions of ourselves and our world.
And I do not want to lose anyone.
But that means any acts which harm
and divide our community cannot be
ignored and thus deserve our collective commitment and attention.
I still intend to be a person who
identifies the shortcomings of systems
Continued on page 6

ROMERO
HOUSE
INTERVIEW
By MAGGIE MILLER

O

n my second day in Iowa
I attended a community
dinner at the Ames Romero
Catholic Worker House. It
is hard to describe, but I immediately
felt comfortable and at home. The
same Spirit is here that I became
accustomed to while living at the Los
Angeles Catholic Worker. But the
quiet city of Ames, Iowa could not
be more different from Los Angeles. Even though I have not seen a
single tent on the streets of downtown Ames, in less than one year
the Romero House has reached its
capacity for residents and nearly fifty
more men remain on the waiting list.

Memorial service for longtime friend Bill Hoard led by Catherine Morris

Carol and Clare bury Bill’s ashes
It has been an inspiration to witness
a young man just 24 years old, Matt
Mitchell, look beyond the neat facade
of Ames and found the Ames Romero
House to address the needs of these
men. This is an interview I did with
him about the young Romero House.
AGITATOR: What inspired you to
found Ames Romero House?
MITCHELL: During my second
year of college at Iowa State University, I started reading much about
Dorothy Day, Peter Maurin, St.
Therese of Lisieux, and St. Francis.
These people inspired great change
in society and altered our sense of
responsibility in caring for the most
vulnerable and marginalized in any
given generation. Sensing a strong
call to St. Francis and his radical invitation to the poor, I began discerning a vocation to consecrated life in
a Franciscan community. My desire
to create change and have a large
impact in society was tested when
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I sensed the Spirit’s call to stay in
Ames after graduation, a much
smaller and less sexy version of what
I believed these saints gave their
lives to. I mean, how could there possibly be a need in Ames, Iowa?
I grew to know several other
families that were greatly affected
by the Catholic Worker and our
sister community, the Mustard Seed
Farm. These connections were huge
blessings and helped to affirm in me
the choice to stay in Ames. While
getting to know this community in
Ames, I also began spending time at
the local food line and pantry with
friends, where we met a few people
in vulnerable positions. I did not
believe that I was ‘serving’ them,
but just sharing food and conversation. I came to see that in all the life
stories they shared, my own past and
wounds found a home where they
could rest, free of judgment, and
condescension. For the first time in a
long time, I believed that I belonged.
My friendships in this community
grew, and I came to understand the
need that does exist in Ames.
AGITATOR: Can you describe a
day in the life of a Romero House
resident?
MITCHELL: I get this question a
lot, and to be honest, I don’t really
know. There is not much ‘programming’ of these men’s lives in this
community. We see that everyone
who comes through these doors has
goals of finding work, family, and a
place to rest; and some find it quicker
than others. Some here work early
morning or late-night jobs, some get
odd jobs from our larger community
friends, and some do not do the paid
work thing—they would rather stay
in the house helping David and me
with administration and furthering
the mission. Since we typically have
long-term residents (compared to
transitional ones), we find that the
more time they spend here, the more
they desire to help others find love
and community here as we have.
AGITATOR: What do you see as
the largest challenges in the city of
Ames? What challenges are present
for your specific community?
MITCHELL: We have definitely encountered many obstacles in beginning
this House of Hospitality. As Peter
Maurin expresses in his Easy Essays,
we are called to live new in the shell
of the old. For us this means we will
jump through as many societal hoops

as needed so that we can be human
to our fellow humans. It is crazy how
countercultural true human love is.
As a whole, our biggest challenges
have included an absence of mental
health services, building trust with
our guests and other friends on the
street, and the city’s zoning designation for our home. We are slowly
realizing that there are very few
quality mental health resources for
those on state insurance or living
below the poverty line. There are so
few resources for people struggling
with their mental health that they end
up being incarcerated after minor
actions become criminalized infractions. It seems that people get passed
around like cattle from one organization to the next, none of whom
know how to treat them. The cycle
goes round and round, and pulling
people out of this cycle is challenging. To be in an environment where
they can build trust, rest, heal, and
be loved without strings attached, is
incomprehensible to many. This kind
of trust and relationship takes much
time to build.
Thanks to several people in our support community, we now have some
mental health resources to offer, but
still we have a long way to go!
The premise of the Catholic
Worker, as I understand, is about
creating an integrated society where
it is “easier to be good,” as Peter
Maurin articulated. This is a controversial thing in our time and creates
a challenge in fitting within the city’s
zoning laws. For ages, society has put
people (like those in our community)
in specific regions of town where
crime is higher, resources are minimal, and there are not many families
around. We strongly oppose this and
believe that Jesus did not discriminate when he built his community
around him. We are hopeful that with
the support of our neighbors, friends,
and community leaders, we can move
past the zoning limitations.
AGITATOR: What motivates you to
continue despite all of these obstacles?
MITCHELL: Well, I would not
say that these are easy to deal with,
but despite the struggles, life in
this house and with these genuine,
loving people, is beautiful and very
rewarding. Living here, you encounter many highs and lows and
sometimes it certainly seems like we
are carrying the world’s weariness
on our backs facing the needs and
difficulties. Last year, we received a
Fritz Eichenberg print of the Pieta
where Mary is holding the body of
Jesus removed from the cross. This
image was so powerful to me, as I
could align my sorrow and sadness
with that of Mary holding the body
of her innocent son condemned by
the ruling powers. She has been a
strong rock for us to hold onto here.
Beyond the spiritual consolation to
continue this mission, we get a great
deal of support from our community
and team who accompany us on this
journey of successes and failures.
Seeing others believe in this mission
affirms my belief in it.
AGITATOR: What advice do you
have for someone who is trying to
make a positive impact in his or her
community?
MITCHELL: I once heard a friend

Continued on page 6

YIELDING TO
MY BLACK
BROTHERS
By PATRICK O’NEILL

A

s the new kid on the (cell)
block at Federal Correctional Institution Elkton
I still have a lot to learn,
especially about race.
I am in for an anti-nuclear war
protest. My white privilege is quite
real. I was prosecuted and went to
prison, but that is where comparisons
end. I had a team of about a dozen
pro-bono lawyers that gave me
"privileged" and superior representation in my case. I had and still have
access to the media and great public
support via Facebook and Twitter. At
Elkton I receive by far the most mail
of anyone in here. It is not unusual
for me to get ten or more letters and
postcards in a day's mail haul, while
many guys in here do not get a letter
for many years. Some men leave
here homeless. I have a home to live
in, can afford to pay my bills and
have computer access in my home,
not something available to many of
my Elkton Brothers of Color.
Today, I took my breakfast tray of
bran flakes, milk, and a banana into
the large all-purpose TV room and
sat down at a steel table to eat. Seconds later an African American man
of considerable size hit his knuckles
hard on my table top and said with
authority: "You got to move."
There are 27 tables in the room,
and most of them have reserved
seating that remains empty unless the
person who has reserved the seat is
in the room. I dutifully moved from
the reserved table to another that was
further away from the television.
As it turns out, most reserved
tables are claimed by Black inmates,
many of whom have been in this
Hellhole for many years. So, respectfully, without objection, I yield to my
Black brothers so they have better
seats for viewing the TVs, and I
remain standing for basketball games
I want to watch.
In my cellblock white men are in
the majority, but it is the Black men
who make the unwritten rules. Keep in
mind, none of these men throw their
weight around; they are not disrespectful of me as an old white guy, and I
have enjoyed getting to know them.
In fact, I have been welcomed into the
Black men's nightly prayer circle.
Inside, life is a flutter with noise
and constant movement. Social distancing is impossible, privacy nonexistent. After three months here, I
have still not received the COVID-19
vaccine. I am 65 years old.
As a Black Lives Matter activist,
I am aware of the horrific legacy of
slavery, racism, and white supremacy
in these United States. I have read
and learned about how my Black sisters and brothers have been—and still
are—abused, mistreated, beaten and
killed in this so-called "Land of the
Free." And, I know these conditions
remain in place, clearly seen in our
jails and prisons, where Black men
and women are disproportionately
Continued on page 6
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uring my first year of college, I used to pick up trash
I found as I walked around
the school. On a small
campus with a reasonably “responsible” student body (and workers paid
to keep the grounds clean), this was
not an overwhelming task.
I remember the first time I went to
visit one of my closest high school
friends in New York. I exited the bus
and was met by a sea of litter, the
cumulative effect of our individual
practices of harm on the world.
The next year, one of my college
mentors informed me that even if the
entire U.S. population curtailed our
wasteful and polluting habits, the
earth was still in real trouble because
our individual contributions to global
warming are negligible when compared to those of the U.S. military,
the largest consumer of fossil fuels
and greatest source of pollution on
the planet. I found myself having to
juxtapose the importance of my individual acts with this systemic reality.
Now, I firmly believe, as John Dear
suggests in his article “Pursuing
Nonviolence,” that there is individual
AND systemic work to do around
nonviolence (as there is with protecting the earth) and we have to be
actively committed to and a part of
all of it. Unfortunately, I sometimes
wonder if we learn to deflect, to put
the responsibility solely on external
systems and individuals, to identify
the “worse” actors “out there,” as a
way to ignore the fact that systems
will not change if we ourselves are
not also transformed.
As Catholic Workers, we have often
built a name for ourselves speaking
truth to power, confronting the harm
caused by the biggest systems and the
most powerful actors: governments,
the Church, corporations, landlords,
and more. And surely these purveyors
of harm need to have their acts of
violence brought to light, questioned,
and challenged; systemic violence
should never go unchallenged when
inflicted on “the least of these.”
The nature of the systemic problems facing our world is terrifying.
The unrelenting, institutionalized
assault on workers and the poor,
on non-white bodies, on female,
nonbinary, and trans people deserves
a response to match the severity of
the violence. And we cannot wait
until we have all our personal ducks
in a row before doing that slow and
complicated work. However, I do not
believe the threads of systemic and
interpersonal violence (and all the
other types of violence) can be so
neatly untangled such that we can
address one without addressing the
others, even if it might seem more
convenient if they could be.
Yet, as an individual in a movement that espouses a commitment
to the practice of nonviolence, I find
myself having to ask, do I practice
nonviolence? Do we practice the
nonviolence we demand of others?
Do we practice nonviolence in our
resistance? With each other? With
ourselves? And ultimately, do we
really understand the fullness and
complexity of nonviolence (as well
as of violence)?
And when I answer honestly, I find
myself having to ask next, What do

we do with our complicity in violence?
I have spent the majority of my
life believing myself to be somewhat
separate from the typical (U.S.)
American, as if somehow the norms
and dominant culture have not also
been internalized by me. It is what
allowed me to think those in jail
deserved to be incarcerated while
I deserved to be free. It is what allowed me to think I had earned my
positions of leadership while others
had not. It is what allowed me to
“struggle for a more just world”
while not really considering the full
impact of the choices I was making
or the tactics I was choosing to get
there.
But this distancing of ourselves
from those around us leads us also to
distance ourselves from our capacity
for harm. How many of us grew up
willing to see ourselves as the antagonist in a story? How many of us,
when faced with conflict, are willing
to first ask ourselves, “What is my
part to own in this?” When we locate
the problems in the “other” outside of
us, we can sometimes forget to look
at and tend to our own gardens inside.
More often than not during my
time as a Catholic Worker, my
tendency has been to act with the
arrogance of moral superiority,
refusing to see my damaging hubris,
my hypocrisy, and my culpability
in violence. How often have people
celebrated the work and “prophetic
witness” of Catholic Worker service
and resistance while remaining silent
to the internal dynamics that cannot
lead to health, to community, to love
as a practice? How often have we
celebrated our tactics and methods
that do not have nonviolence at their
core?
Too often the external works of
mercy and systemic resistance have
been so elevated that toxic habits
and practices of violence inside get
tolerated. When “the work” becomes
more important than the people, than
the culture, than the lived values of
the space, some pretty heartbreaking
things can happen, have happened.
And I know I have been a part of that.
Now my capacity for violence is not
because I was the victim of a traumatic upbringing or adulthood and
have been unable to process through
it. Being raised in this culture, being
socialized into this body, internalizing
the norms of this economic system
have made nonviolence a near impossibility for me, for so many of us.
The question then, is what are we
doing to heal, to be accountable, to
support the accountability of others,
to work to ensure past mistakes do
not become future practices. What
are we doing to consider our place
in the world’s violence? If we are
not actively working on and healing
from our socialization into violence,
we will only perpetuate it.
And starting this healing work
does not mean we will stop being
complicit. Even those of us who have
committed to living differently, who
have espoused that we aim to be
different, slide into the harms of violence from time to time: we control
spaces, we silence or belittle people,
we make our work inaccessible, we
turn people into objects whose value
is their labor, and much more.
I find myself waking up some

A REVOLUTION OF THE HEART
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BETTER KNOW A VOLUNTEER
SOLAR
A
BRYCE DWYER
PORTRAIT HOLY THOUGHT

D

uring the onset of the pandemic, there were many
uncertainties at the Hippie
Kitchen. We had no clue
how many people would show up at
our newly “renovated” operation for
a hot meal, or how many volunteers
would arrive to help, and for a moment, were not confident in if we
were going to have enough beans
to serve, if any at all. There was
one thing we quickly found out we
could depend on—Bryce.
Born to a mother who was a dental
hygienist and elementary school
IT professional and a father who
worked as a software developer in
the aerospace industry, Bryce grew
up Catholic until what George Carlin
referred to as “the age of reason” in
Melbourne, Florida. After starting
high school, and once soccer was no
longer fun, he decided to focus on his
studies and became the co-captain of
the high school “Brain Bowl” team
as well as dabbling in theater despite
a bit of anxiety about being on stage.
At age17, Bryce had already made
up his mind as to what he wanted to
do with his life. He attended school
at the University of Central Florida
in Orlando where he pursued a
major in Art History, immediately
followed by the search for better
weather and a graduate program at
The Art Institute of Chicago.
WISNIEWSKI cont’d from p.2
injustice operate. Over the decades,
I have come to understand this is
what the Bible is about. I highly
recommend it as a MUST read. Ω
Mike Wisniewski
is a Los Angeles
Catholic Worker
community
member and
co-editor of the
Agitator.
FLAUGHER cont’d from p.3
that is stunningly radical: A non-violent God. What would that be like?
What does that mean for the world?
That would mean the whole of creation is supposed to be nonviolent
as well; and that would mean we too
are called to be nonviolent.
Ω
Joshua Flaugher is a Los Angeles
Catholic Worker community member.
HARPER cont’d from p.4

and institutions because no system
of harm should be left unchecked
and unaccountable. I still intend to
offer critiques and pushback because I believe progress comes from
identifying areas for growth more
than by celebrating the functional
parts. I still intend to invest energy
into digging underneath these struc-
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Planting his feet in Chicago over
the next eight years he worked at a
local library, as well as nonprofits,
and a small gallery space known as
“InCUBATE.” In this space he and
a few friends started working with
artists who were taking their first
steps in the art world. They started
a project called “Sunday Soup,” in
which people purchased tickets to a
simple dinner that also gave them a
vote each month on which artist to
whom all the money raised would be
granted. This process was also quite
a bit easier for the artists than other
grants, as the application was merely
a single page instead of a packet
of questionnaires with many more
hoops to jump through. This model
then began being adopted by other
peers in their network. It became a
simple and sustainable practice in
many other cities and raised a substantial amount of money for other
artists in cities around the world.
In 2015, while working for Contemporary Art Library, he accepted
an offer to relocate with them to
Los Angeles. In 2019 he accepted a
job working for the Getty Research
Institute, where he manages several
ongoing projects. The location of
this new job (in Chinatown) afforded him a position to vote in the
district election and to create a new
neighborhood council for Skid Row.
After attending several meetings
at Los Angeles Community Action
Network (LA CAN), he became
familiar with the Hippie Kitchen
across the street and started volunteering with us on Saturdays before
becoming a full-time volunteer at
the start of the pandemic.
When he is not working on our
serving line, or talking with guests
at the kitchen, or working on our
grill, he usually spends his time longdistance cycling, getting better at his
Spanish, and working in his garden.
Oh, and he even does the dishes! Ω
Better Know a Volunteer is written
by Jed Poole.

tures of harm because we need
stronger analyses and clearer understandings of what is really happening around us.
And I know our movement still intends to push back against systemic
harms, as we must. But as we do
these necessary things, hopefully, too,
we will not get caught up in critiquing
how marginalized communities try to
protect themselves and their families
from systems working towards their
demise. We have our own work to do.
With our commitments to prophetic witness inside ourselves as
well as outside, let us also pray for
the changes we need. The patience,
humility, compassion, and resilience
we need will be products both of
hard, accountable work as well as of
Spirit and grace.
These are the kind of moments
that can define or redefine us, that
can change our relationship to others
and to ourselves, if we let them.
What a gift to have the chance each
day to step further and further into a
web of healthy connection and care,
to build the structures that will make
the Kin-dom God dreams for us a
probability instead of a possibility. Ω
Matt Harper is
a Los Angeles
Catholic Worker
community
member and
co-editor of the
Agitator.

By ALBERTO OROPEZA

By ARNAL KENNEDY

When it is still dark
before dark
walk outside and stand there
with your feet
your heart
your one eye
and allow the sun to paint a portrait
of you
with hope in your face

Man has put his faith
Behind the bloody sword
For centuries
To embrace the cataract
Of war.

When it is still dark, go outside
and feel the sun giving a massage
to your heart
with the pulse of a new day
When it is still dark, go outside
and see above your head:
A crescent moon
becomes the fingertip of the sky
pointing to the Birthplace of the sun,
The Nascence of the world.
MILLER cont’d from p.5
of mine say that we need to “pursue
passionately, but carry loosely.”
I think this encompasses all the
struggles we have encountered
along our journey. Our vigor and
idealism when we first started dissipated as we encountered the many
obstacles. At some point last year,
I remember clearly facing a need
to let go of whatever outcome I
wanted and allow the Spirit’s desires
to become reality. Through much
prayer and letting go, our initial
vision of the community no longer
became itself an obstacle in creating what our community is now.
It is far beyond what I could have
dreamt about. I would also say that
we should not be fearful of needing and relying on community. At
some point, I realized that I needed
this place of belonging just as much
as, if not more than, our guests do.
AGITATOR: Do you have any final
thoughts you would like to share?
MITCHELL: Yes! First of all,
please pray for us, as well as those
who enter our doors. This is the sustaining force of our community and
relationships. Even from afar, your
prayers can greatly affect us. Also,
being such a young community, we
are in need of people to live in the
house and establish relationships
with those we live with. If anyone is
interested in getting involved in our
young Catholic Worker community,
you can reach us at:
amescatholicworkerhouse@gmail.
com.
Ω
Maggie Miller
is a former Los
Angeles Catholic
Worker community member who
is now with the
Mustard Seed
Community Farm in Ames, IA.
O’NEILL cont’d from p.5
incarcerated. So, I am happy to yield
to my Black brothers here at Elkton.
In my discrimination-free,
charmed “white life,” I have never

Never binding with cruelty
The peace they seek
Or affirming domination
Over the opponent’s impure religion
That they preach to their followers.
Maximum horror is evident from
The undefiled the impenitent
Who are cannibals of brotherhood,
Day to day, year to year,
They devour the blessed teachings.
So, in continual vengence
Man has never done evil
More cheerfully
Than in the name of God.
The contradiction lies in this impulse.
Arnal Kennedy is a Los Angeles
Catholic Worker houseguest and a
hard worker at our soup kitchen.
been asked to sit in the back of a
bus or movie theatre. I have never
been refused service at a restaurant.
I have never been demeaned or
abused because of the color of my
skin. My body shows no scars from
the lash.
Here at Elkton federal prison there
is a little bit of affirmative action
going on. My Black brothers, most
of whom have long sentences related
to drugs, are saying: "In this house
of horrors, we call the shots.” And, I
have no hard feelings or anger about
my lot here.
Why should I have agency? Sure,
some of my white brothers do not
like the arrangement, but I argue that
we whites can use a bit of affirmative action to learn empathy.
What we have here is an ironic
reversal of fortune of Biblical proportions in which the descendants of
slaves have wrested power from the
descendants of slaveholders. Biblically speaking, what we have here at
FCI Elkton is the last have become
first and the first are now last.
When my Black brothers walk
out through Elkton’s gate, they do
not become free men, because they
are immediately met by a second
gate that slams behind them. That
gate leads to another prison—white
America—where injustice rears its
ugly head again; where my Black
brothers are subsequently disempowered and taken back into the
custody of the racist, oppressive
society from whence they came.
What I strive for is the day when
racism is abolished, a day when
Black Lives Matter, a day when
white supremacy is crushed, and
a day when the song of the Civil
Rights movement is realized and
indeed: “We shall overcome.”
Ω
Patrick O’Neill is the co-founder of
the Fr. Charlie Mulholland Catholic
Worker, in Garner, North Carolina,
and is one of the Kings Bay Plowshares 7 activists in prison for their
nonviolent witness against nuclear
weapons.

ON
THE LINE
KINGS BAY PLOWSHARES 7
UPDATE
Mark Colville, the last of the KBP7
defendants sentenced, reported to the
Brooklyn Federal Detention Center on
June 8. Mark’s release date is September 11.
Clare Grady remains in the federal
prison at Alderson, WV, and will be
released on September 10.
Patrick O'Neill has lived in one room
with 115 other men at FCI Elkton in
Lisbon, OH, since January. Patrick
expects to be released to a halfway
house in Raleigh, NC, on August 24.
All three would greatly appreciate
letters of support.
For more info and addresses, see
the Kings Bay Plowshares Facebook
page, their websitekingsbayplowshares7.org, and
nukeresister.org
DAKOTA ACCESS PIPELINE
ACTIVIST SENTENCED

Hennacy House illustration by Becky McIntyre

One of two former Des Moines Catholic Workers responsible for millions of
dollars in damage to the Dakota Access
Pipeline was sentenced in federal court
on June 30 to eight years in federal
prison. Sentencing guidelines recommended up to 20 years in prison.
Climate activists Jessica Reznicek,
39, and Ruby Montoya, 31, were
indicted on nine federal charges each
in September 2019, including charges
for damaging an energy facility, use of
fire in the commission of a felony, and
malicious use of fire. Reznicek
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Over the past few months it seems we
may have turned a corner in the pandemic, although uncertainty remains.
We have again begun having in-person
liturgies at Hennacy House. It was good
to have Fr. Chris Ponnet back celebrating Mass in our yard. All are welcome
to participate over Zoom, for local folks
wanting to attend please e-mail us at:
info@lacatholicworker.org for an invitation to the bi-weekly gathering.
During these pivotal times we
are having “visioning” meetings to
refocus as we consider how and when
to return to pre-COVID routines. We
are taking time to re-evaluate what,
why, and how we are doing the work
we do—including (but not limited
to): resistance, the Agitator, and our
weekly schedule. This has given us
the opportunity to make an intentional
choice to continue projects as usual, or
try out creative alternatives.
We hope to include friends and volunteers who are looking for ways to

and Montoya both pleaded guilty to
a single count of damaging an energy
facility. The remaining charges were
dismissed.
In July 2017, the women claimed
credit for a series of acts of sabotage,
including burning pipeline construction equipment at a Buena Vista County worksite in November 2016 and
using oxyacetylene cutting torches or
gasoline-soaked rags to damage other
pipeline sites around the state between
March and May 2017. At the time of
their admission, they were affiliated
with the Des Moines Catholic Worker.
Ruby Montoya will be sentenced July
30.
—desmoinesregister.com
DRONE WAR
WHISTLEBLOWER

Daniel was also aware of the details
of a special operations campaign in
northeastern Afghanistan, Operation
Haymaker. He saw evidence that
between January 2012 and February 2013, “U.S. special operations
airstrikes killed more than 200 people.
Of those, only 35 were the intended
targets. During one five-month period
of the operation, according to the
documents, nearly 90 percent of the
people killed in airstrikes were not the
intended targets.”
For more info and to learn how to
support Daniel, go to:
StandWithDanielHale.org
LINE 3 PIPELINE NEWS

Daniel Hale, a former U.S. Air Force
intelligence analyst who worked with
the National Security Agency, released
documents (beginning in 2013), which
were published by the Intercept as the
8-part series called “The Drone Papers”
in October, 2015. They revealed devastating failures in the U.S. drone war
program, among them the widespread
killing of civilians (usually innocent
bystanders, and routinely classified as
“enemies killed in action”) and specific
details about the creation and maintenance of Obama’s huge secret “kill list.”
Hale was prosecuted under the
Espionage Act, pled guilty (rather than
face 50 years in prison) to violating
one count of the Espionage Act, and is
now being held in the Alexandria, VA
Detention Center awaiting sentencing.

On July 8, the Four Necessity Valve
Turners (Brenda-Cussen-Anglada,
Michele Naar-Obed, Allyson Polman,
and Daniel Yildirim—all Catholic
Workers) who acted out of their commitment to the sacred land and for
climate and Indigenous justice, were
found guilty of aiding and abetting
criminal damage to property under
$500. The judge sentenced them to
one year of unsupervised probation,
15 days jail time, and a $75 fine.
They must also avoid all contact with
Enbridge Energy Corp. and the Line
3 Pipeline property. Their action on
February 4, 2019, was in defense of
water and to serve Indigenous justice
and climate justice.
For more information and to read
their powerful statement see:
fournecessity.org
There have been ongoing acts of

share in our work and assist a community member each day in caring for
our home and houseguests.
With the vaccine rollout, there has
been an increase in travel and with it,
the demand for L.A. Catholic Worker
hospitality has also gone up! Becky
McIntyre took a week away from her
new life in Philadelphia to visit her
LACW family. Due to a death in her
family, Teresa Grady spent a week
at Hennacy House getting to know
us, and took to dominos like a pro.
Tensie, Dennis, and Rozella, from
Beatitude House, stopped in to reconnect. Everyone was thrilled when
Jed’s “friend from out of town” turned
out to be a surprise visit from former
community member Theo Kayser.
From Indiana, Sue Cruz joined us for
the first time to see what life at the
LACW is all about. After a year away
and a new start in NYC, Iris VasquezHoward has delighted us with her
presence for a week stay. Visiting
friends, both new and old, always lift
our spirits, and it is great to be back to
hosting people again!
We are also taking the opportunity
to do a little traveling. We plan to each
get a little time away before our lives
get back in full gear. Clare escaped
to Pat and Sandi Huckabee’s retreat
in quiet Green Valley Lake in the San
Gabriel Mountains. Hippie Kitchen
cook Ben Borden went home to
Texas. Jed flew to North Carolina
to see his dad for the first time in 16
years. Soup kitchen organizer and
locomotive enthusiast Ken Baldwin
took a train to beautiful New Mexico.
Susan returned to Philadelphia to visit
her former community members and
friends from the Philadelphia Catholic
Worker. And, I met the folks who run
Wally House CW on a trip to Hawaii.
Before the end of the month, Josh and
Matt will also have some time off.

You have been reading about it for
months now, but with construction still
ongoing, our house is looking better
than it has in decades. Rotten siding
has been replaced with new boards,
windows have been secured, and a
corner of the second floor was raised
a number of inches as our contractors,
Ken Stack, Burt, and Kaleb, secured
a single beam that supported half our
house. We held a household vote on
new colors to begin painting and are
excited for the final touches to be put
onto our home. It is only by the generosity of our community of supporters
that we have been able to give this
attention to our home. We hope, with
this effort, Hennacy House will stand
for another 50 years to serve the marginalized of our city—or more wishfully perhaps in this house’s lifetime,
there will be an end to the despicable
treatment of our fellow Angelenos.
We have continued to join Unite
Here! picketing the Chateau Marmont
hotel, who laid off nearly their entire
staff during the pandemic, including
long-time workers, to add to the list of
abuses against their laborers.
We again had the opportunity to do
one of our favorite chores, picking
oranges for the kitchen on the coast at
Catalina View Gardens with Farmer
Nick.
Initiated by a number of Catholic
Workers around the country, including
our Matt Harper, we have joined a
national roundtable discussion series
with other Catholic Worker communities. We have the opportunity to
create inter-community relationships
as we gather digitally for clarification of thought in this modern age.
There are gatherings every month into
autumn. I cannot begin to imagine
what co-founder Peter Maurin would
think, seeing the scores of faces on the
computer screen.

resistance at the pipeline construction
site by various groups on a near-daily
basis. The following are a few websites to keep updated:
stopline3.org; ran.org; planline3.com
indigenousclimateaction.com;
GLOBAL HEALTH CRISIS
The global disparity in access to the
COVID-19 vaccine is alarming and
unconscionable. Supply is not the
foremost reason some nations are
able to vaccinate their populations
while others experience severe disease outbreaks—distribution is.
In the race between infection and
injection, injection has lost.
Lack of access to vaccines could
prolong the pandemic indefinitely,
including in places that currently
have broad vaccine access.
At current rates, widespread vaccination will not be achieved across
poor countries before 2023, if at all.
Public health experts estimate that
approximately 70% of the world’s
7.9 billion people must be fully vaccinated to reach herd immunity and
end the COVID-19 pandemic. As of
June 21, 2021, only 10.04% of the
global population had been fully vaccinated, nearly all of them in wealthy
countries. Only 0.9% of people in
low-income countries have received
at least one dose. Where is equity?
Where is justice? Where is respect
for the dignity of every human life?
—theconversation.com
On The Line is compiled and
edited by Mike Wisniewski.
We have heard only good things
from former community member
Maggie Miller, who left to spend the
summer at the Mustard Seed Catholic
Worker Farm. Such good things, in
fact, Andrés Giesemann (who had
spent five months with us) chose to
join her working on the farm in Iowa.
With our moods raised, we have
found reasons for celebration within
our household and community. The
summer heat has inspired many Friday
evening ice cream socials in our home.
On Skid Row, our friends at neighboring restaurant Catch 21, were given a
large donation to share with the folks
on the street. With that generosity they
threw a block party on June 27, that
they teased was only a precursor to the
bash they had planned for the neighborhood on July 4. Unfortunately, we
were not able to check out that highly
anticipated event, because we were all
dressed up in our 1920s best to ring
in what seems like the beginning of a
new roaring decade at Ann Boden’s
for an historic costume party. Many
of the gals donned fringe and gowns
while the guys sported hats and ties.
Matt was dressed as a newsboy protesting the prohibition and Clare came
all in white as a suffragette. Former
community member Jesse Lewis
looked especially dapper in his fedora,
but no one got more attention than
Tracer, the dog, wearing her bright
red flapper dress for the occasion.
We hope to continue to balance our
work and struggle toward justice with
rejuvenation, prayer, relationshipbuilding, and celebration as we have
over the past few months. We wish
you, our extended community, the
same in the months to come. Please,
be safe. Stay healthy. Many blessings.
House Journal is written by
Megan Ramsey.
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LACW IN-PERSON LITURGIES HAVE RETURNED
Yes, after more than a year, we have finally brought back in-person
Wednesday evening liturgies at Hennacy House. For the time being, they will
be bi-weekly and held outside in our yard. We will also continue using Zoom for
those afar, or for whatever reason you want to remain home. Call 323.267.8789 or
e-mail info@lacatholicworker.org to request dates and Zoom links.

SPECIAL NEEDS +
+
We are in need of disposable razors, and LARGE bars of soap.

Also, CANES—used or new. And backpacks—used or new.
A big THANK YOU to all who have and continue to donate needed items. We,
and our guests, sincerely appreciate your love and generosity. Many blessings.

THE CHURCH AND COLONIZATION

If you are troubled with the Catholic church's institutional role in colonization
(and mistreatment of Indigenous communities at Missions and boarding
schools), we would like to talk with you. Please e-mail us at
info@lacatholicworker.org if you are open to learning or doing more.
THE

CATHOLIC

WORKER

The Los Angeles Catholic Worker, founded in 1970, is part of the international CHRISTIAN
Catholic Worker movement founded in 1933 by Dorothy Day and Peter Maurin. We
are a resistance community that operates a free soup kitchen on Skid Row, a house of
hospitality in Boyle Heights for some of our unhoused friends from the Row, and
publishes this bi-monthly publication – the Catholic Agitator. Visit our website https://lacatholicworker.org and Los Angeles Catholic Worker on Facebook. ANARCHISIM
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SISTER HOUSE NETWORK:
LOS ANGELES CATHOLIC WORKER:
https://lacatholicworker.org
1. Ammon Hennacy House of Hospitality
632 N. Brittania St., Los Angeles, CA 90033-1722
(323) 267-8789
2. Hospitality Kitchen (aka Hippie Kitchen)
821 E. 6th St., Los Angeles, CA 90021
(213) 614-9615
ST. JOHN THE BAPTIST HOUSE OF HOSPITALITY
500 W. VanBuren Ave., Las Vegas, NV 89106
(702) 647-0728 https://lvcw.org
ISAIAH HOUSE OF HOSPITALITY
316 S. Cypress Ave., Santa Ana, CA 92701
(714) 835-6304 https://occatholicworker.org
SADAKO SASAKI HOUSE OF HOSPITALITY
1321 W. 38th St., Norfolk, VA 23508
(757) 423-5420
HOUSE OF GRACE CATHOLIC WORKER
1826 E. Lehigh Ave., Philadelphia, PA 19125
(215) 426-0364
KIERAN PRATHER HOUSE OF HOSPITALITY
672 2nd Ave., San Bruno, CA 94066
(650) 827-0706
https://catholicworkerhospitalityhouse.org
BEATITUDE HOUSE
267 Campodonico Ave., Guadalupe, CA 93434-1501
(805) 343-6322
ST. BENEDICT HOUSE OF HOSPITALITY
4022 N. Cheryl Ave., Fresno, CA 93705
(559) 229-6410 http://sbcw.org – lizaOSB@aol.com
CASA COLIBRÌ CATHOLIC WORKER
Ocampo #2 Hostotipaquillo, Jalisco Mexico C.P. 46440
http://casacolibricw.com
011-52 - 386 - 744-5063 – casacolibricw@gmail.com
AMANI HOUSE - NAIROBI, KENYA, AFRICA
mdavidomondi@gmail.com
NEW JERSEY CATHOLIC WORKER
9 Caldwell Pl. #3, Elizabeth, NJ 07201
NJCW@riseup.net – (323) 704-9960
NEW ORLEANS CATHOLIC WORKER
1910 Constance St., New Orleans, LA 70130
(504) 457-8062 – nocw@yahoo.com
https://neworleanscatholicworker.weebly.com
VENICE CATHOLIC WORKER
https://venicecatholicworker.org

